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INTRODUCTION 


In his book "The Old Testament in the Light of To-day", 
Professor William Frederic Bade states that: 

"wo views of the Old“Testament still contend 

for mastery among the adherents of Christianity. 

The one regards it as a sort of talisman, miracu- 

lously given and divinely authoritative on the 

subject of God, religion, and morals, in every 

part. The other regards it as a growth, in which 

the moral sanctions of each stage of development 

were succeeded and displaced by the next higher 

ones." 

The same statement may be applied to the sacred books 
of still earlier times, to the books of the Aryans and 
Persians, for instance, whose traditions we have within a 
few decades begun to study with increasing interest. 

A study of the religious conceptions of various races, 
especially those of the living religions of the East, leads 
to the problem: "Was their religion originally inspired or 
was it an evolution of the progressing national ideal?" 

Did the idea of God and the certainty of his existence ap- 
pear only when a race grew out of an earlier primitive level 
of culture? Do the earliest documents known to us, the 
Rigveda, the Zend-Avesta and the Pentateuch, show no trace 

of a high idea of God, but only low and childish conceptions? 
If so, then their religion has been the result and by-product 
of culture and civilization. But if it is only the doctrines 


concerning God's attributes and the codes concerning moral 


conduct which show distinct progressive lines, then we may 


aye 

consider the fact as an evidence that we have before us 
only what might be termed: "the evolution of man's thinking 
about the physical world, about the psychic world, and 
about the spiritual world", while we are free to assume that 
his religious experience was as real as it is to-day. 
Following this assumption, the deficiencies of visions and 
revelations as recorded in the sacred books, could be under- 
stood as failures of expression, of definition, and of 
interpretation. 

In his book which appeared a few years ago in 
Florence, "Die Mystik des Buddhismus", Professor Bernard 
Jagink says that"writers and readers of books are concerned 
with at least five different kinds of thinking: 

a. Human thought in the material world; 


be Abstract thought concerning the physical world, 
commonly called Science; 


c. Abstract thought about the psychic world, 
commonly called Philosophy; 


ad. Human thought in the spiritual world, Religion; 


@e Abstract thought about the spiritual world, 
Metaphysics and Theology." 


The author goes on to say that each one of these 
lines of thinking is fully justified in its own sphere. 
Trouble and confusion grow oe eniy when one of these becomes 
supreme ruler in a realm not belonging to it, as for instance 
if Science, with its methods of investigation fit only for 
the phenomena of the visible world, begins to apply the same 


methods of investigation in the realm of the soul. 


x 

It is only in recent times that historians have become 
conscious of this complexity and have begun to classify the 
increasing number of ancient documents more carefully from 
a philosophical and psychological viewpoint. Psychologists, 
ag we shall see later, are particularly severe in their in- 
vestigations concerning mysticism and revelations. Their 
conclusions, based on only two premises (the conscious and 
the sub-conscious mind co-existing) mey or may not be satis- 
factory, but it is certain that psychology will become a 
great help in the evaluation of ancient documents, and may 
give evidence for the statement that the documents knowm to- 
day have to be seen as the result of more than one human 
reaction. Apocalypses, visions, and other imagery relating 
to revelation will sometime be seen in a quite different 
light when psychology ceases to be exclusively subservient 
to materialistic science and its theories; but this can 
come only when it accepts the fact of a "super-conscious 
mind, related to a super-world", of a spiritual realm anda 
of God, our Father, active in it. 

The fact that even the earliest races speak of a 
highest God as of a creator, a ruler, a judge, or a father, 
indicates that their religion has, in the beginning, been 
revealed through the religious experience of Mystics who 
contacted this fact. Our acceptance or refusal of this 
conclusion depends upon our individuel definition of 
religion, upon our idea of transcendence, immanence, or 


transcendence plus immanence, of God. It is clear that 


-4- 
the immanent God of materialistic evolution cannot have 
revealed religious truths to primitive races at a time when 
"he was himself on a low level, as emerging together with 
their higher qualities and thinking." To him who can adhere 
only to the now prominent scientific idea of an emergent 
God -- his life-experience leading him to this viewpoint -- 
all revelations of a transient God and of a spiritual worla 
will appear as happy dreams of childlike (4 not of childish) 
soulse 

He to whom his own religious experience has show 
"the reality of realities" will feel the inner urge to give 
testimony of "the talisman miraculously given to him", in 
spite of the fact that he will be classified among the more 
or less weak-minded mystics. If this is true for to-day, 
then it may be true also of our ancestors, for we have no 
evidence that human nature has greatly changed since 
their documents were written. 

The testimony of mystics leads to the conclusion 
that the religious experiences of an elder time and of 
to-day are alike. Professor Jasink formulates this in 
the following way: (I quote this definition because it 
applies not only to Christian experience but also to the 
Eastern conception of an impersonal God): 

"Religion is the belief in the existence of 

@ higher world and in certain potencies active 

in it. It is the belief in the possibility for 

man to contact that world and the potencies 


therein, and the actions resulting from that 
belief." 


=He 


We may then conclude that religious experience gives 
proof of the fact that a human being has established contact 
with and has grasped certain spiritual truths concerning a 
higher world and the potencies therein. But the difficulty 
arises when the experience has to be expressed and inter- 
preted; and this is aggravated in the case of men who have 
not themselves gone through a similar experience and have 
therefore to grasp it simply as a mental fact. The diffi- 
culties are the following: 

ae Spiritual truth is in its purity mere idea; 

yet not even that, it is "ideation" only to 
be grasped by intuition. 

be There are no terms in the human language to 

express it. The revealer sees himself under 
the necessity to use parables and symbols, 
in order to give form to his visione 

ce These truths often contradict the scientific 

and theological conceptions held at the time; 


therefore they are not recorded, except in 
legends and folklore. 


We are told by ee ter gto that 
"whenever figurative or poetical language is necessary, 
then we are in the presence of spiritual truth", but we 
must admit on the other side that much figurative and 
poetical language is employed for visions and fantasies 
of an emotional type, aroused through artificial means, 
such as narcotics, and that to range them under spiritual 
revelation would be false, even if they have to do very 


often with so-called religious ideas. 


= = 

When reason is not sufficient to decide and when the 
revelation is insufficiently defined, then we have but one 
means to decide, for ourselves, whether it corresponds to 
what we believe true of "a world beyond and the potencies 
therein active," or of God and his love, which is our Chris- 
tian interpretation. 

"Only those who realize how far intuition soars 
above the tardy processes of rationalistic thought 
can form for themselves or for others a faint con-= 
ception of that absolute wisdom which transcends 
time and space. Mind as we know it is resolved into 
states of consciousness, of varying duration, in- 
tensity, complexity, etc., all of them in the 
ultimate resting on sensation, which is subjective, 
therefore relatively reliable." (H.P.Blavatsky in 
"The Secret Doc.") 

Shall our idea of God be belittled by the fact that the 
great majority of literary documents seem to give evidence 
for progressing states of the idea of God? Can we conceive 
of God as Father having left generations or even whole races 
of men without revealing himself to them? Simple logic tells 
us that if we understand God in the analogy of an ideal 
Father, we cannot suppose that he would act more cruelly 
than the least civilized human father, i-e. that he would 
only think it worth while to show himself to his grown-up 
sons and to instruct them, while the younger ones, not yet 
able to find the way in life alone, would be left without 
help and instruction. It is much more probable that the 
difficulties mentioned, concerning the definition and inter- 


pretation of religious experience and the reluctance to 


record it, give the reasons for the minority of documents 


oe. 


os 
of higher spiritual order. With the moment when God 
"breathed" into man a living soul, his word began to speak 
in that soul, and continues to speak. This may refer to the 
human races, whose physical bodies had to be "evolved" along 
the known lines of natural laws, and who only at a certain 
moment were endowed with enough intuition to go through their 
conversion, or to become “twice-born", (as ways William James). 
We may interpret our Old Testament story in that manner, as 
it is done by Theosophy, but we have no evidences for its 
truth. But we realize that inborn in man, ag his age-old 
inheritance, is the soul, the mind, the love -- all attributes 
which Eastern schools call "the divine spark". It is this 
"spark" or intuition which comes into contact with the 
higher world; anc this must have been the case from the be- 
ginning, of which all traditions speak, when the “One 
behind the many" created "man in his own image", that is, 
as a conscious, thinking, feeling, lovins being. 

"The vision which stands behind and beyond the 
flux of all living things". . and "the ultimate 
experience, cannot be defined otherwise than with 
experience a_ priori”. (Whitehead). 

Says the Secret Doctrine, 

"It is the one life, eternal, invisible, 
yet omnipresent, without beginning anc without 
end, periodical in its regular manifestations, 
between which periods reigns the dark mystery 
of non-beinge That unconscious yet absolute 
consciousness, unrealisable, yet of self- 
existing reality is surely a chaos to the 


sense and to the rational thinking, but it 
is a cosmos to the intuitive mind." 
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Josiah Royce tells us that "there is a being whoge 
time-space includes all things". Is that being or that 
“potency in a divine world", which has been revealed by 
seers, prophets, and poets of all times the same God ag 
the “emergent deity of evolution"? And is matter the only 
expression of "the world-spirit" of whom Fichte, Schelling 
and Hegel speak? Yes, according to Professor Samuel 
Alexander, 

"As long as a contour continues, it is a com- 
bination of space and time; all things must 
possess space and time; the deity itself is 
in that process". 

But God is at the same time beyond that process, 

transcendent above nature. We have therefore the right 
to oppose to Samuel Alexander's theory the completing 
theory of Lloyd Morgan: 

"The deity is emergent, God is immanent, but 
he exists also as a transcendent, as the 
source out of which evolution emerges". 

Prominent men of science to-day accept the latter 
viewpoint, such as Coulter, Millikan, Osborn, LeConte, and 
others. 

Unless one accepts the idea of transcendence one 
cannot logically believe in revelation, in its true sense, 
as coming from a higher source, for revelation is conditioned 
by three factors: 

ae The cause or source of revelation (God or an 

impersonal reality). 

be The revealed truth (its definition and inter- 

pretation following). 

ce The revealer, or the mystic, who is able to 


contact the spiritual world and to gras 
its truths in part or as a whole (Jesus). 
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We speak of Incarnation, when God's truth or love 
"becomes flesh", that is, when a human being is able to 
give evidence of it through his ovm life, in words and 
deeds. We speak of Sin, when human life is in disharmony 
with the truth about God and the spiritual world. We speak 
of Salvation,when man becomes unified with God and the 
spiritual world. 

If we take the idea of God as "the sum-total of the 
moral ideals of a race", then Incarnation can exist, but 
Sin and Salvation cannot, because man has no responsibility 
towards that immanent God. That does not mean that he may 
not have high ethical ideals and follow them. In case a 
transcendent God and his world is accepted, then we reach 
a different conclusione The One represents the duality of 
matter of spirit, such as Greek philosophies and mystery- 
religions establish it. We will find many deified beings, 
as in the Aryan religion, personifying the two realms, or 
divine attributes and bad ones such ag appear in the Persian 
religion. Polytheism and Pantheism are closely related 
to the transcendence idea, but Monism has some difficulty 
to escape Pantheism. Modern Christianity claims that Jesus 
Christ alone has revealed the absolute truth of the one God, 
and that his life and teaching on earth was so naturally 
linked with human life that he showed the way out of dualism. 
What then are we to assume other than the duality of God and 


his universe, not opposed, but harmonizedé 


=10- 

In making abstraction of all recorded religious 
conceptions, rites, codes, etc. which have grown up as the 
result of “revelations”, we become sure of the fact that 
all revelation, of old and of to-day, must be the same, and 
continuous, if it is true revelation, because it must be an 
dernal God revealed; and it will also be by true religious 
experience, not be reason, that this truth is revealed, and 
we must be conscious of the difficulties concerning inter- 
pretation, expression, and definition. The one who, be it 
for a short time or for his whole life, reveals God incarnate, 
will speak of only one Sin, the sin against the spirit of God, 
and of one Salvation, which is the union with God, the higher 
world, and the life of God. 

There cannot be revelation in Sabatier's "devotion to 
truth" which he defines as being religion itself. If there- 
fore we wish to avoid doctrines and theologies, and look 
for the earliest sayings about religion, we must search for 
such in the oldest documents. Sydney Cave (in "Living Religions 
of the Hast", says, 

"The Vedas, the sacred scripture of Hinduism, 

is a vast and heterogeneous compilation, 
representing many centuries of religious 
culture. The Hymn of Creation therein is 
considered to be the oldest of all the hymes 


of the race.” (Probably written down about 
1500 to 1000 B.C.) 


From the "Hymn of Creation" I take the following: 


"Non=-being then existed not nor being; there 
was no air nor sky that is beyond it; 
What was concealed? Wherein? In whose protection? 


Death then existed not nor life immortal; 

of either night nor day was any token; 
By its inherent force the One breathed windlegs; 
No other thing than that beyond existed. 
The One by force of heat came into being; 
Desire entered the One in the beginning; 
It was the earliest seed, of thought product; 
The Sages searching in their hearts with wisdom; 
Found out the bond of being in non-being. 


Their ray extended light across the darkness; 
But was the One above or was It under? 


Creative force was there and fertile power. 
Below was energy, above was impulse. 


Who knows for certain? Who shall here declare it? 

Whence was it born, and whence came this creation? 

The Gods were born after the world's creatione 

Then who can know from whence it has arisen? ~ 

None knoweth whence creation hath arisen; 

And whether He has or has not produced it. 

He who surveys it in the highest Heaven, he only knows; 

Or, haply, he mey know not." 

The intuition of that time therefore wag fully aware of 
that absolute reality, behimand beyond the many nature-Gods, 
in which we recognize without difficulty its personified 
attributes, imperfectly interpreted and understood. The proof 
for this statement is seen in the Zoroastrian religion which has 
the same deities, defined as attributes of Law, Goodness, Truth, 
etc. The Gathas, which reflect the teachings of Zoroaster, are 
(according to Cave) “obviously far more ancient than the Avesta, 
the sacred book of Zoroastrianism, in which they are imbedded." 
In these Gathas Zoroaster proclaims that "there was one God alone 


who was holy and almighty." 
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For every men there was one supreme necessity -- to 
choose between Truth (Asha) and Falsehood (Druy). Zoroaster 
who had felt in himself the mission to reveal God, "Mazda Ahura" 
to men, points out the divine spirit in man which had to gave 
him from sin in order to be sure of the promised reward after 
deathe 

"I who have set my heart watching over the soul, in 

union with good thought and knowing,am sure of the 
rewards of Mazda-Ahura." 

We know that no other religion goes so far back into the 
obscurity of legendary times. Plutarch places the life of 
Zoroaster 5000 years before the Trojan war, others date it 
even further back. That means many thousand years before Mosese 
But is there any difference between that highest monotheistic 
absolute God, whose spirit reveals itself in "goodness, truth, 
holiness" and the later Hebrew Jahwe, or even the Christian 
God such as Calvinism and other sects define Him? If there is 
much lacking in the description, we must attribute the fact to 
imperfection of expression and interpretation of the experience 
rather than to its incompleteness, even if later times, which 
have followed the legendary "Golden Times" of tradition, show 
different lines of development, such ag the Parsi-hymns,(the 
Yasnas) which were destined to be recited by the priests when 
making offerings; and the Venidad, which is a law-book, con- 
taining a prose-compilation dealing with anti-demoniac laws of 
purification, punishments, etc. The Great God of primitive 
Zoroastrianism, such as is described in the Gathas, is the 


God of wisdom, "the first and the last", of whom Zoroaster 
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wise 
speaks as of the sublime Lord 


"whose holy spirit clothes himself with the 
many heavens as a garment". 


The loving care and protection which Ahura-Mazda gives to 
his revealer is pointed out in the great intimacy which 
Zoroaster claims to receive in his numerous conversations 
with God where he is himself "The Friend of God". 
"Probably few Old Testament scholars would 
now venture to claim a genuinely Mosaic origin 
for even the smallest literary fragments of the 

Pentateuch. . .. It is quite wnlikely, too, 

that any non-Mosaic traditions have come down 

unchanged from the times of the desert-wanderines. 

Of Hebrew literature earlier than the ninth or 

tenth century only small fragments survive 

and et | are almost entirely in the form of 

songs." 

If they are mostly in that form, why do we not 
rather assume that we have to do with the poetical expression 
of revealed spiritual truth in the symbols of hills and 
rocks, in spite of being too ready to look out for the 
historical places for them? 

From the "Speeches of Balaam", (Numbers 23,8) 


"From the tops of the rocks I see Hin, 
and from the hills I behold Him. . ." 


Jehovah's justice, power, and absolute superiority to man 
is shown in the following verse: 


", .whom shall I curse, whom God has not cursed, 
and how shall I defy, whom Jehovah has not defied?" 


We see also the incarnation of God's commandment: 


"Behold I have received commandment to bless; 
and He hath blessed and I cannot reverse ite. .”" 


But the best testimony for the genuine religious experience 


is in the form of vision, transcending time and space, as 


1. Professor William Frederic Bade. 
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at he 
expressed in the figurative tale of the creation-story in 
the J and in the E tradition. Even if we assume that we have 
to forgive the writer of the story an unpardonable ignorance 
of any natural law of growth and development, we might see 
in the tale the idea of creation in successive stages, such 
as an intuitive mind may imagine it when he has first gone 
through the religious experience of "a higher world above 
and certain potencies active in it". This would be then a 
poetical interpretation of spiritual truth about the highest 
God whom Balaam recognizes as “being not a man,that he 
Should lie", that it, as a being, highly superior to the one 
who would have built up the world and all the animals and 
man himself, out of clay, in seven days. The two concep-= 
tions are so far apart as to what concerns mystic revelation 
that it seems much more probable that we have to do with in- 
perfectly expressed and imperfectly understood imagery about 
the same revelation of which the Gathas and the Vedas speake 
We see it in the opening of the tale when allusion is made to 
that highest One behind creation and behind life. 

"And the earth was waste and void and darlmess was 
upon the face of the deep and the spirit of God moved 
upon the face of the waters". 

In the case of all these three religions, Zoroastrianism, 

Hinduism, and Semitism, the evolving culture brought with it 
the desire to formulate doctrines and philosophies wherein 


the genuine religious thought was established. The world of 


sf 
nate 
God wag described in mostly naive terms, according to the 
ideas of the heavens above and the earth below. The potencies 
of the spirit of God became personified in attributes or gods 
and many rites and sacrifices were established for their 
worshipe But we are concerned here only with pointing out 
that we have probably to do with revelation as primary in all 


religions. 


CHAPTER ONE 


THE IDEAS OF INCARNATION, SIN, 
and SALVATION IN VARIOUS SACRED 
SCRIPTURES 


ol} — 
The Ideas of Incarnation, Sin, and Salvation 
. in various sacred scriptures. 
Evidences for Continuous Revelation 

| Once the fact is established that religion is "the 
belief in the existence of a higher world and in certain 
potencies active in it" then one may continue to define 
the idea of Incarnation as, "the forces and attributes of 
this world and its potencies made manifest in ae human 
being", as divine justice, and order, creative energy, 
protecting care, knowledge, love, etc." That human being 
would be therefore the revealer of that divine world and 
would, during the time when that divine life of wisdom 
manifests itself through his personality, incarnate God 
or the impersonal potencies of the absolute reality. We 
cannot limit Incarnation to the personality of Jesus Christ, 
in the strict sense of the idea. But we may say that Jesus 
is the only human personality,kmown to us and known in 
historical documents,who incarnated the divine attributes 
in perfection. Yet the fact does not exclude the possibility 
that earlier races might have had perfect revealers of God 
in their time, although history does not give evidence enough 
to prove it. The Persians have their Zoroaster, and Buddhists 
have their Buddha, (although only later deified). The 
records concerning them do not seem to point out a perfect 
personality, in our sense of perfection, but the fact that 
they have given their life for their mission as saviors of 
mankind, in times when they have been quite alone to under- 


stand and to express the meaning of their religious experience, 
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shows that the spirit of the higher world was working in 
them and their truth about salvation from evil through 
devotion and through effort is an inspired truth, though it 
may have been imperfectly interpreted and have given rise to. 
doctrines which we refuse to accept. Shall we say with 
Theosophy that the former revealers have incarnated, one 
after the other, each pominent attribute of the deity, the 
one of which the race was in greatest need for its progress? . 

In Hinduism, the polytheistic religion, with its 
worship of many nature-gods, we see reflected the beginning 
of religious feeling in primitive people as the first sense 
of awe, the recognition of something sacred,in the presence 
of which man felt either exalted or ill at ease. There is 
no sufficient evidence which proves the nature of religious 
thought in those remote times. But we have to take into 
consideration how easily religious experience is falsely 
expressed and interpreted, and that its early records are 
far from being accurate. We might establish that there is 
@ possibility for continuous revelation, just as well as 
for the process of development, since the earliest and not 
the later documents show the highest religious conception of 
a deity, absolutely powerful, creative, good, and just. 
And when we see in the Rigveda that "the world came into 
being through thought", we cannot but be surprised at the 
coincidence of this statement with the latest facts of 
philosophy and psychology concerning the creative or 


destructive power of mind and thoughte 
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Dualistic Zoroastrianism and Hebraism point, more than 
Hinduism, to the idea of Sin and Salvation. In Hebraism man 
is more concerned to reach "salvation" during his lifetime 
because there is no indication given for a life hereafter, 
except the sad and shadowy existence of the hopeless soul 
in Sheol, some time after physical death. The reward which 
Ahura-Mazda promises to the faithful mortal who has 
resisted sin is a life immortal much more similar to Christian 
conceptions. On the whole Zoroaster seems to incarnate a 
father-god much closer to our idea than the Hebrew Jahwe. 

But this may again be the result of expression and definition 
of religious experience. 

The Logos 

The definition of the divine spirit of God as the 
incarnated Logos has its source and origin in Greek philo- 
sophy, or rather, Greek philosophy was the first to set 
forth the idea clearly. The Jewish philosopher Philo was 
the first to blend consciously Greek and Jewish ideas about 
the Logos. He modified in his syncretism the Jewish dualism, 
he fixed the poetical symbols and made them metaphysical. 

His "Memra"” is identical with the Stoic Logos, it is 
revelation of God to humanity. He is the son of God, he is 
angel and also perfect man; the Paraclete, the high=priest, 
Shekinah, Glory,of God, as well as the darkness and the shadow. 

"In the Old Testament the conception of the 

Logos is ‘the Word of Jahwe' or the self-revealing 

activity of Jahwe. Early books of the Old Testa- 

ment connect the operations of the Memra with 

three ideas: Creation, Providence, and Revelation. 

God spake the word and the worlds were made. His 


spirit or breath gives life to the creation and 
renews the face of the earth. The protecting 


care of God_for the chosen people is attributed to 
the Memra."1 


"The word of the Lord" is inspired prophecy and imparted the 
Law, it was revealed through wisdom personified, as we see 
it in the Chochmah literature, or through poets and prophets. 
Moses, whom modern Old Testament students assume to have been 
a.. historical person, must have lived many hundred years 
earlier than those who wrote about him. And what they have 
written down they knew only from 

"oral transmission of traditions, during which 

adaptive changes were made constantly and almost 

automatically. .« e« and what was omitted probably 


was as impoptant for our knowledge as what was 
preserved." 


The Hebrew Prophets 
Incarnation of the word of God, or of the Spirit of 
God in the above mentioned sense, can be seen in the later 
Hebrew prophets also. 
"Among them there is no figure more conspicuous, 
nor a mind more brilliant than that of,_the 
prophet of holiness, Jsa jah-ben-Amos ."° 
He was equally prominent in his aspects of a statesman, 
reformer, poet, and theologiane 
Amos, speaking in the name of Jahwe, opposes the 


sacrificial feasts, the burnt-and-meal-offerings of the Jewse 


"Better let justice roll down as waters, and 
righteousness as an overflowing stream." 


Righteousness before the Lord is Salvation from sin, 
according to Jewish ideas of that time, as we see in the 
quotatione Intuitive minds recognized that it was moral 
1. Quotation from Professor J.W.Buckham's lectures on 

Christian Conceptions. 


2. Quotation from Professor W.F.Bade's lectures. 
Se Ibid. 
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righteousness that Jahwe demanded, not ritual uighteousness 
which the priests had formulated. The prophet Jeremiah says 
in the name of Jahwe: 
"Stand ye in the ways and see and ask for the old 
paths (of Jahwe) and note which is the good way; 

and wa. lis there and ye shall find rest for your 

souls". 

Here is another clear indication that the earlier religious 

thought about righteousness was higher than the latter, a 

fact which may be interpreted that it was closer to the 

Original religious experience. Jahwe says through Hosea, 
"I desire Goodness and not sacrifice, 

the knowledge of God and not burnt- 

offerings." 

Jsajah, when he demands that man “walk humbly with 
God", Hosea, when he asks for loving-kindness ,and Amos, 
telling his people to "do justly", reveal the same spiritual 
truth which all those express who, in their time, have been 
Incarnations of the divine word. 

It is not along the philosophy and psychology of to- 
day which give us the standards of criticism. Even the 
people of those times were intuitive enough to discern 
between true prophets and false ones. According to the 
law of Deuteronomy VIII,20, they are told, 

"The prophettho shall speak in my name (Jahwe) 

Or presume in my name something which I have 


not commanded him to speak, that prophet 
shall die". 


le. Jere VII,21. 
2. Hosea VI, 16 
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The prophets therefore may be considered to represent 
the idea of Incarnation in the Hebrew religion, to have 
pointed to Sin as opposed to righteousness, goodness, 
humility, loving-kindness, and to salvation as "the rest fr 
the soul". The same conception appears in the Psalms and 
Proverbs, where God is personified as the Name, the Glory, 
the Wisdom of Goa. This personification is rather to be 
taken poetically than metaphysicallye In later books of 
the Old Testament the personified Wisdom displaces the idea 
of a personal Gode In Job the Wisdom of God is a hidden 
purpose, or a rational virtue. "Wisdom stands at the corner 
of the streets." A typical expression for the idea of Sin 
is seen in the fifty-fifth Psalm. Professor Gray, referring 
to ritual Sin (as it is established in Ezekiel, Leviticus, etc.) 
and to moral Sin (as it is denounced by the prophets from 
Amos to Jeremiah) puts his definition as follows: 

"It is not the institution but the repudiation 

of sacrifice that distinguishes the religion 

of Israel." 

There is one form of salvation apart from the "rest 
for the soul” and apart from salvation from the wrath of 
Jahwe through ritual, that is an idea, based upon the fear 
of death without leaving any male offspring. For instance, 
Rachel and Sarah were “saved by the Lord" from that dreaded 
condition, which is connected with the conception of Jahwe 


as the personal father of his tribe and his command of 


1.Psalms 147,15 and 19,3; Proverbs VIII, 22. 
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fertility; and on the other side upon the fear before the 
spirits which might assail a soul for whom no male descendant 
has done the sacrificial rites. 

The Rigveda 

In the early Rigvedic times the ideas of Incarnation, 
Sin, and Salvation were decidedly purer than in later times. 
The Gods, incarnating the divine attributes of protecting 
Love and Wisdom, Power and Justice, communicated freely with 
men, and helped them. There was no sign of fear before them. 
The will of the Gods was to reward the good and to punish 
the evil, without predilection nor compromise. Later came 
in the idea of ritual Sin, involving the omission of some 
aspects of worship. The ascetic ideal existed but did 
not prevail. The characteristic ethical ideal of the Rigvedic 
time is "Rita" (Order). "A perfect follower of Rita does not 
Sleep". Brahma, the highest God of the Rigveda seems in the 
beginning to have been Hymn or Prayer; it signified at the 
same time the power inherent in hym and prayer (Logos-Idea). 
Brahma in his threefold aspect of a Creator, Preserver, and 
the Power itself has a stupendous philosophical meaning, 
difficult to grasp. Its meaning is hidden in figurative 
speech and thought though always tending to transcend them. 
It was difficult for the average person to understand what 
that Brahman was. Many passages show this difficulty, 


especially in the Upahishads. 


=~ 
The Upanishads 


For instance, Chandogya Upanishad IV, 10 where Brahm 
is ether, life, joy, or also the void. In Taittirya Upanishad 
Ii we hear that Brahma is "food, breath, mind, understanding, 
and bliss." Kautshitaki Upanishad tells us that "Brahma is 
that into what one goes to sleep and from what one wakes 
again” with the conclusion, 

"As a spider might come out with his thread, 

as small sparks come from the fire, even so 

from the souls come forth all vital energies, 

all worlds, all gods, all beings." 

The mystic meaning of that illustration is that Brehma 
is "the reality of the Real". Max Mueller states that the 
use of the term Logos is found already in the Rigveda, but 
that the "Upanishads give a better understanding". The word 
of Brahma incarnate, developed from the spoken word or prayer 
into the content of the word and became the immanent worde 
The Logos, understood as reason, creative energy, as 
vivifying force, as protecting care in "Him who knows all this" 
(that is in the one who has established the contact with the 
potencies of the higher worlds), unifies the soul of man with 
God through "Bakti-Marga" (Salvation through loving devotion), 
through"Inani-Marga"(Salvation through knowledge), or"Karma= 
Marga" (Salvation through deeds). Brahma is shown in three 
aspects: the one behind the many (corresponding to creation 


through importation of the divine life} or as the source of 


many (generation), and as Atman (the Spirit-Soul). 
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But God is not only incarnate in the human soul, he 
reveals himself through the many gods, the Heaven-God Varuna, 
(corresponding to Ahura-Mazda in Persia and to Zeus in Greece). 
He is living in Mithra, in the Adytias, (heavenly lights or 
songs), in Surya, the Sun, in Savita who stimulates the beings 
to activity; in the air-gods Indra, Rudra, Vaja, and Vishnu; in 
the earth-gods Prtivi and Agni, in Soma. And there is God 
also in the abstract deities worshipped as Brhaspati, the Lord 
of Creation, and in Visva-Karman, the all-creative God, in 
Ratri, beautiful, restful, benevolent Night; and in the Usas, 
the lovely Dawn; in Manja, faith; in Aditi, freedom from 
suffering, and in Vach, speeche 

The Atman 

Later Upanishads show the attempt to analyze the nature 
of the soul, Atman, which was in the beginning in so close 
connection with the idea of Brahma that the two theories 
were often confoundede The great nature-gods, originally 
venerated henotheistically, are in the later doctrine 

"parts of man", in the transcendental sense of "human selves 

constituting the Universal Soul or Self." Philosophically 
considered, it is a progress, which we may term introspection 
contrasted with the earlier extrospection,. The universal 
Atmean is immanent in the subjective as well ag in the 
objective selves. It is the One Being. The Atman-conception 
developed into two, the first taking the Atman as an analogy, 
the second taking it as immanent in the subjective and in the 
objective. (Taittyria Upanishad II, 


"He who is in the fire and he who is in the 
heart and he who is in yonder the sun . .- He is One”. 
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The ideas of sin and salvation were therefore based upon 
the chief problem of the relation of the human soul to the 
supreme Soule All the Upanishads are centered around that 
problem. The self and the Absolute are identified. "I and 
my Father are one", as we term it in our Christian doctrine. 


The individual soul is one with the wnivergal Soul. 


self the neutral principle. "Tat twam asi", that thou art. 
To understand the nature of Atman and Brahman is a spiritual 
problem expressed in the words, 


"From the Unreal lead me to the Real, 
from death to immortality." 


The world beyond with which the mystic comes into contact, 

and the religious truth about it is expressed in the three 

terms, Sat, Bliss; Chit, Absolute truth; Ananda, pure delight. 
The idea of sin in the Upanishads centers around 

ignorance, lane. 


"The ally of evil is suffering, the path of 
perfection is through suffering." 


Suffering reveals to man the imperfection of the world, the 
transitoriousness of lifee The chain of rebirth is governed 
by the law of transmigration, Samsara. It ends when man 
reaches Nirvana either through Mukti, Perfection, or through 
Moksha, Loving Devotion. The two ideas are not constant, 
there exist diverse theories about theme Salvation,or the 
unification with the higher world may be either 

a. The state of likeness to God where the individual 

keeps his individuality, or 


b. The absolute identity, where the individual soul 
is absorbed or lost. 


1. Brihadaranyaka Upanishad ]3-27 
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The Bhagavadgita and 

The Avatar 

The best devotional literature of the Hindus is the 
Bhagavadgita, or the Lord's Song. There the incarnation idea 
is illustrated through the Avatar, a personal God. In the 
Lord's Song he is a deified hero, Krishna, a personification 
of the God Vishnu. The Bhagavadgita contains different 
religious doctrines side by side. The Salvation idea is ex- 
pressed in three lines: Bhakti-Marga, Inani-Marga, and Karma- 
Marga. Salvation is freedom fron rebirth, the union with the 
spiritual. How the Bhakta (the devotee) reaches the Bhagavan 
(the Lord) through Bhakti (loving devotion) is contained in 
the idea, "Think always and exclusively of God and you will 
reach hime" (The very same idea of a mystical union as 
expressed in the Fourth Gospel, says Professor Saunders.) 

There is no room to discuss here the question how the 
Buddhists took up these conceptions and modified them in 
their two schools of Hinayana and the later Mahayana. And 
how Confutse and Laotse revived the ideas of the Rigvedic 
‘and Upanishadic times. What concerns "Revealed Religion" 
may be seen expressed best in the three books of the East which 
are related most nearly to our Fourth -- the mystic -- Gospel. 
These books are the Bhagavadgita, the Lotus Scripture, and 


the Tao-te-king. 
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Zoroastrianism 
"No religion with which we have to deal is so hard to 
describe in brief and simple terms. The chief gource 
for our knowledge of Zoroastrianism is the Avesta, 

but there are few Avestan scholars and they differ 

in their opinions. . . At least one fact seems to 

be certain that Zoroaster is the historic founder of 

his religion, aninot a legendary name." 

Zoroaster was the founder-reformer of a very ancient 
religion of which little historical remainders exist. They 
indicate a great similarity to the Rigvedic ideas. The Gathas 
reflect the maturity of Zoroaster/s teachings and it is there- 
fore primarily with them that we shallhave to do in this dis- 
cussion, being concerned with the statement that the earliest 
religious traditions of most peoples give expression to the 
purest and noblest religious experience, and that God hag 
revealed himself in the beginning of the races as well as 
during their highest culture and their times of degeneration. 

The great God is Ahura-liazda, “the first and the last.” 
Within the being of God, not separate from him, are the Ahuras. 
They are originally abstract conceptions in undefined number. 
Later re them become archangels under the names of In- 
mortal, Holy Ones, the Amesha Spenta. They are the incerna- 
tion of the divine Spirit, they are the sons of the Almighty. 
Asha, the Right, the Truth, or the Righteousness, mostly the 
Order. 

"He who chooses Agha is gaved from lie and 


becomes godlike. 


1. Sydney Cave in "Living Religions of the Hast. 
2e Yse 3,16. 
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Vohu-Manah, Good Thought. The religious experience of Zoroaster 
is told so that Vohu-lMenah had visited him, instructed him, 
and let him recognize Ahura Ma zda> (corresponding to the con- 
version of Paul.)Kshahathra, Dominion, the divine Reigne 


"At the coming of Dominion, the righteous shall 
be rewarded and sinners judged." 


Aramaiti, Piety, the comrade of Right .° Haurvatat and 
Ameretat, Welfare and Immortality, representing Salvation 
here and hereafter. Mazda-Ahura declares that 


"Who rends Zoroaster obedience, shall attain 
unto Welfare and Immortality. 


Sydney Cave assumes that this quotation refers to personified 
Gods, but that they might just as well mean states or condi- 
tions of welfare and immortality. 

Ahura and Ahriman 

The guiding spirit is Ahura. In Persian dualism he 
is twin-brother of the evil spirit Ahriman who during a 
temporary period becomes his antagoniste” 

Man is the center of the battlefield between the 
forces. (Corresponding to the battlefield of Kurukshetra in 
the Bhagavadgita). Man's soul is the object of the strife. 
Ahura-Mazda (Ormuzd) created him free in his determination and 
in his action. Man is accessible to both forces. 

"Since thou, O Mazda, didst at the first create 

our being and our consciousness in accordance with 

thy Mind, and didst create our understanding and 

our life together with the body and works end words, 

in which man according to his own will can frame his 

confession; the iligr and the truth-speaker alike lay 
hold of the word." 
ds Ys ZELIT, 32> 
o 20s XXXII, 6. 
S. Yee ZLVIIT, 5,6. 


4. Yer Xi, 3. 


5. Ves XxXX0 3. 
6. Ye. Xxext ii. 
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Man takes part in the conflict of the two universal 
powers in all his life and activity in the world. Bya 
true confession of faith, by every good deed, word, and 
thought, by continually keeping pure his body and soul, he 
impairs the power of Satan and strengthens the power of 
Goodness. So he establishes his claim for reward from 
Ormuzd.e The life of man falls into two portions, its earthly 
part and that which is lived after death. 


"No religion has 89 clearly grasped the idea of 
Guilt and Merit." 


The lot assigned to man after death is the result and con- 
sequence of his life on earth. Wicked actions cannot be un- 
done, but in the heavenly account can be counterbalanced by 
a surplus of good works. It is only in this sense that the 
evil deed can be atoned for. Of a real remission for Sin the 
old doctrine of Zoroaster tells us nothing. The Christian 
church advanced the doctrine that repentance is admitted 
for expiation and remissione 
The course of inexorable law cannot be turned aside 

by any sacrifice nor offering, not even by the free grace 
of God. (That conception again is decidedly more spiritual 
than the later rites and cults of Aryanism and also of Semitism). 
Man knows that he has to keep himself from being ensnared 
by the craft of the evil power who seek to ruin his future 
existence. | 

Ormuzd in his grace and pity determined to open the eyes 


of mankind by instructing a prophet and a seer, to whom he 


1. Encyclopedia of Religion and Ethics. 
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revealed his truth of the heavenly world, of the order, and 
of the powers of Sin and Salvation. According to a legenat 
Ormuzd at first wished to entrust this task to Yima, an 
Iranian king, but Yima did not feel himself fit for the task, 
Therefore Zoroaster, "being asgpiritual man", was entrusted with 
it. He experienced the truth within himself, he heard the 
inner call and followed, after having listened "to the voice" 
in long contemplative solitude. Then he started to bring 
mankind the message of their deliverance. Zoroaster does not 
mention but that one call, yet he refers to many friendly 
conversations with God. 
The contents of the Gathas are revelations concerning 
the future lot, bliss or woe, of the human souls, promises for 
the true believer, the threatening of the unbeliever. 


"For the great mass of the people Zoroaster's teaching 
was too abstract and too spiritual,therefore the doc- 
trines were modified. The vulgar fancy required plastic 
deities,visible representations of the attributes of 
God. On the basis of Zoroaster'’s doctrines arose a 
wide-spread priesthood who established a distinctly 
ethical doctrine."* 


"The later history of Zoroastrianism is to be sought in 
India where the Parsi-immigrants imported its ideas. The 
Parsis became much influenced by Hinduism. In the 19th 
century they shared the general stagnation of religion, 
characteristic of India at that period. Sacred learning 
had decayed, the priesthood was ignorant and in no 
wise fit to teach a spiritual religion. The Gethas became 
honored ag ‘Sacred spells' and were no more understood 
as a prophetic message. It is only in the last century 
that the Parsis follow the great religious revival in 
India, due to the rediscovery of ancient scriptures. 
Some young reformers begin to call, ‘Back to the Gathas; 
away from spurious traditions to the pure teaching of 
the prophet’. There ig actually a wide-spread indiffer- 
ence to religion in the Parsi-commnunities, although its 
members are highly cultured and educated. It will be 
due to efforts of men like Dr. Dhalla if Zoroastrianism 
will avail to secure again its ancient purity." 


1.Vg. 12,1. 
a. neyclopedia of Religion and Ethics. 
Se Quoted from Sydney Cave. 
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Similarities and Differences 


"The newly discovered Hittite inscriptions 
have thrown a welcome light on the primitive 
Iranian Creed. In these inscriptions Mitra, 
Varuna, Indra, and Nasatya are mentioned as 
deities of the Iranian kings at the beginning 
of the 14th century. We are familiar with all 
those names from the Indian Pantheon. Indra, 
the War-God, the Dragon-Slayer, the Ruling 
Power of God, the Eternal Law -- all the coin- 
cidences with the Indian religion are surviv- 
ing in Zoroastrianism, side by side with 
astonishing diversities."1 


The Gods 

The Yazatas or Angels of later Zoroastrianism bear 
names used also in the Rigvedas and thus clearly represent 
an early period of Aryan worship. The same may be said for 
the Usas, the lovely maidens of the dawn, and of Vayu, the 
god of the wind. Zoroaster himself makes no direct mention 
of Haoma, the Rigvedic Soma, but in the later Avesta the 
figure of Haoma is prominent. Haoma has become the 


"Enlivening, the Healing, the Beautiful, 
the Lordly."* 


Although his cult became thus restored, Haoma was no longer 
as8ociated with drunkenness. 


"The drinking of Haoma is attended with 
righteousness and picty." 


Of great importance is Mithra. Zoroaster does not mention 
him in the Gathas, but in the later Avesta he is one of the 
chief divinitics of the people. 

1. From Encyclopedia of Religion and Ethics. 
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The Angels 

Among the superhumen beinss one has to mention the 
Pravashis, the protecting angels, which play not only a 
prominent part in Aryan religion but appear in the Hebrew and 
again in the Christian religion. All creatures belonging 
to the good creation have their "Fraveshi". In Zoroastrianism 
there are no bad angels; as in the New Testamnt they, in all 


cases, 


"secure help in the struggle against the demons 
and are co-workers with Ahura." 


They desire from man prayer and sacrifice. They include 
ancestor-spirits as well as the higher coimterpart of every 
living being. (The male soul of the Hindus; the "Higher Self" 
of Theosophists). 

Dualism 

The dualism of Zoroastrianism is closely similar to 


Hebrew dualism. Newman” 


compares the two conceptions, stating 
that Ormuzd, as the embodiment of Wisdom and Power, corresponds 
in his attributes closely to those of Jehovah, the chief 
difference being the limitation of his power by the antagonistic 
energy of Ahriman. That difference with the supreme power of 
Jehovah is set forth in Isaiah 45,5-7 where Jehovah says 
(to his anointed Cyrus), 

"I am the Lord, and there is none else; beside me 

there is no God; I will gird thee, though thou 

hast not known me; that they may know from the 

rising gun and from the west, that there is none 

beside me. I form the light and create darkness; 

I make peace and create evil; I am the Lord that 

doeth all these things." 


le Sydney Cave. 
2e "A Manual of Chureh History". 
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Jehovah claims for himself alone all the functions which 
the Persians attributed either to Ahura-Mazda or to Ahriman. 
The Archangel Vohu-Maneah, Good Mind among the Archangels, is 
the mediator between Ormuzd and man and corresponds to come 
extent to the Logos, Word, of John's Gospel. Asha Vahista, 
Righteousness, is the principle of the Cosmic Order. 
“Zoroastrianism is advantageously differentiated 
from the pantheistic-polytheistic systeme of the East 
by its doctrine of human freedom and responsibility 
which became the basis of a relatively pure morality. 
Asceticism is absent from the system and the whole- 
some enjoyment of what nature has provided is 
encouragede"™ 
In contrast to Hebraism and in some sense to Hinduism, 
the resurrection doctrine is clearly taught. There is a 
future life of blessedness or misery, determined by a judg- 
ment after the death of the body. In Zoroastrianism heaven 
and hell are provided, ag in the orthodox Catholic church of 
Christianity. 
fhe Saviour 
The promised Messiah of the Hebrews corresponds to the 
promised Saviour of Zoroaster, and the kingdom of Ormuzd with 
the "heavenly city." Worship is given to Ormuzd first of all, 
but also to angels; just as the Indian nature-gods are worshipped 
besides the Brahma, and, if one may say so, just as in certain 
Catholic places there are local worshippers of Saints and Merys; 
and as the Hebrew sacrificed to tribal Baals in early times. 


The Persian thought has certainly exercised a great influence 


concerning things clean and unclean, which are so minutely 


1. Newman. 
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defined in the Jewish prescriptions; as may be the case 
also with angel and demon worship. There is a striking contrast 
between the Zoroastrian Deava, which are spirits of evil, 
and the Aryan Devas, the spirits of light. In the more recent 
hymns of the Rigveda the evil spirits are called Asuras, while 
in Zoroaster's religion the corresponding word, Ahura, has ever 
continued to be the designation of God, the Lord. 

The Devas 

The Ahura-Deva or Deeva-Asura of Zoroastrianism and the 
Devas in Brahmanism are diametrically opposed. Asura igs the 
most sublime and awful divine character -- the Daeva denote 
good gods, gods of light. They are anthropomorphic deities. 
While in India the conception of the Asura became directed 
more and more towards the dreadful and the dreaded, Zoroaster 
exalted it. He concentrated the whole of the divine char- 
acter in one Asura, wnose Aryan original must have been 
Varunae The cult of Mithra, the God of the Day, is found in 
both religions, as are the archangels as personifications of 
abstract ideas. In Vatra, the special foe of light and of 
divine Indra, we may recognize the Hebrew Satan, the incarnation 
of opposition and evil. Professor Buckham compéres 

"the moral earnestness of Zoroaster with the 

mysticism of Brahmanism and with the sacrificial 

spirit of Buddhism." 

A striking contrast may be drawn between the Persians 
and their practical reasoning with their neighbors of the 
East, the Indians, who too often lost themselves in deep 
contemplation and who, being a people of poets and thinkers, 


were at the same time a non-practical and non-political one. 
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In spite of their profound religious understanding and their 
rich philosophical and theological literature, they have not 
exercised much influence upon the history of the world. But 
even if their characteristics were thus opposed, the ancestors 
of the Indians and of the Iranians have remained longer in 
close contact not only in their national relations but also in 
their cultural ones. From remote times both peoples have 
preserved a rich treasure of common conceptions. The eccle- 
siastical prescriptions of the Persian Venidad may be compared 
also with many of the early laws of the Hebrews, such as, for 
instance, the purifications and oblations prescribed for the 
body, the punishments imposed as well as the emphasis upon 
truth, beneficence, support of comrades, alms, etc. We find 
the source of these coincidences in the periods when the 
Persians and the Jews were brought into close contact in Babylon. 

All the enumerated similarities and differences refer only 

to the times when the original religious experience, the contact 
with God and the truth concerning his egpiritual world, had been 
interpreted by later adherents, according to their degree of 
knowledge and morality. The doctrines had then been estabdlish- 
ed, the original symbolical or poetical expression of keen 
vision had been defined literally, and had naturally become 
distorted, dther toward Polytheism, or Pantheism, or 


toward doctrines and ordinances. 
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The early monotheistic deity 

One cannot but recognize that the earliest sources of 
religious literature invariably speak of a monotheistic God, 
a father, in every case either in the aspect of a creator 
alone, or in the aspects of a judge and of a protector. 

The doctrines refer in most cases to the worship of his 
attributes, such as they have been recognized and glorified, 
according to the progressing moral ideal of a people. 

It may be justly said that these ideas and doc- 
trines have evolved and that they show now, especially in 
the East, conceptions of purity and morality, of metaphysics 
and philosophy, which come very near to our Christian ideal. 
Comparisons have recently often been made between the three 
Sacred books which offer the result of many struggles and 
revivals of religious thinking: The Fourth Gospel, the 
Bhagavadgita, and the Lotus Scripture. 

The following statements have been taken from the 
pooks and lectures of Professor Kenneth Saunders and the 
lectures of Dr. Thomas on the "Sacred Books of the Hast." 

The earlier Hinayana-Buddhism is the metaphysical 
doctrine, while the Mahayana-Buddhism, which grew out of it, 
represents the devotional doctrine. There is a striking 

resemblance between our ideas and the Mahayana-ideal, as 
shown in its ethics. 

a. Bodhisattva means: “one whose essence is perfect 

knowledge,"or actually taken, "One on the way, 


one who has resigned Nirvana for suffering 
humanity." 
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be Mahayana follows the "noble eightfold path" of 
wimitive Buddhism as the only method of attaining 
Buddhahood, with the difference that it takes 
ten stagese 


ce Its principles of faith: Charity, Fortitude, Morality, 
Patience, Contemplation, Meditation, Mystical knowledge. 


Mahayana does not emphasize asceticism. Your way depends 
on your character and temperament. The former teaching, as 
shown in the Bhagavadgita, concerning Bhakti, loving devotion, 
remains in the form of Sratta, the belief in the Savior. Self- 
assertion is useless; no one can save thee,but Buddha can save 
thee (Sratta) (the Bhakta). 

Good works are necessary, the welfare of manking must be the 
main purpose of life. Holy compassion, good works, supreme 
abnegation is required. 

The Bodhisattva offers himself to humanity as a vicarious 
atonement. The ideal of a future life is different from 

the extinction-ideal of the Hinayana School. Paradise and 
hell are opposed to ite 

Both the ideal of the Buddha and of the Bodhisattva are higher 
than the Arahat ideal of Hinayana. 

Salvation consists in becoming one with the Buddha, but with 
complete individuality obtained. 


The doctrine of Trikaya -- the three bodies. 


ae The Dharma-kaya, the all-pervading spiritual force, 
the ultimate principle of life, the absolute God 
unmanifested -- Adi-Buddhae That is a metaphysial 
conception, remote from life and experience, but it is 
that force which has brought the Universe into 
existencee The Dharma-keya, impersonal, is a similar 
conception as the Nirvana Brahma of Brahmenism. 


be The second personis a personal God, manifested = 
Gotama Buddha, Sambhoga-Kaya, omniscient, who, after 
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many incarnations, hes reached his supreme state. 
ce The third person is similar to the glorified Christ. 
The true incarnation idea. Buddha in this conception 
is the glorified Nirmana-kaya. 

Hebrew monotheism did not allow any impersonal God in 
its monotheism. But in the Fourth Gospel of the New Testament 
‘there enters the Logos idea, as we see it expressed in the 
opening versese 


The Hindu-trinity 


Brahma Krishna Mahadeva 


Creator Preserver Siva the destroyer 
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The Relations of These Ideas to 
Philosophy, Mysticism, and Psychology 


William Newton Clarke defines God as the 


"personal spirit, perfectly good, who in 1 
holy love creates, sustains, and orders all." 


This is the religious truth, revealed in all ages and 
which has become accepted as the Christian conception through 
centuries of controversies and strugglese 


"That same thought has been expressed in the human 
personality of Jesus. He expresses the eternal 
idea of God, as we see it in all things which 
have been created. The creative idea in God's 
mind is the Christ. Paul shows this idea, the 
idea of the cosmic Christ in all his sayings... 
Paul's cosmic Christ has three aspects: the 
creative, the sustaining, and the reconciling. 

e e e All things have to be brought into harmony 
with God. Of that cosmic Christ Jesus is the 
historic personality, the human Son of God; Christ 
is the indwelling Son of God; Jesus Christ is the 
Son of Gga, the incarnation of cosmic atoning 
Spirit -o p 


The Cosmic Christ 

This idea of the cosmic Christ has been often grasped 
by the poetical and philosophical mind. It is contained in 
every world religion and in every world philosophy. We find 
it expressed in the clearest way in the prologue of the Fourth 
Gospel, where the doctrine is,given in condensed and profound 
form: 

"In the beginning wag the Word and the Word 


was with God and the Word wag God. All things have 
been made through him." 


1. Outline of Christian Theology 
©. Professor Buckham'’s lectures in Christian Theology 


ys 


an utterance, a speech, an instruction, an order or command, 


This is the Logos doctrine. Logos, in Greek, signifies 


or sometimes it means reason. In the Fourth Gospel the term 

is identified with the historical Christ. We have there to 
look not for the person of the Logos, but there is clear 
evidence that what was meant is the life which is in him, and 
which he manifests. According to the Fourth Gospel, Jesus 
Christ is the inearnation of an eternally divine Person, calld 
elsewhere "the only begotten Son of Goa". This is the highest 
type conceivable of the creation idea, and relates the Christ 
to God in the most intimate way possible, while we may use 

he term “impatation" for the kind of creation during which 

our human souls become continually penetrated with the spirit 
of God. There are still lesser forms of creation which may 
be attributed to God by means of which the production of 
animals and plants took place and the material part of the earth. 
Jesus Christ in the third chapter of the same Gospel is spoken 
of as the medium through whom God has exercised his relation 
to the finite universe. 

The Logos idea is not referred to in the synoptic 


4. 


-.gospels. It is the idea which relates Religion to Philosophy, 
to Mysticism, and to Psychology. Philosophy, Mysticism, and 
Psychology have always -- at least to a certain degree -- 

accepted plan and purpose in the wniverse, and in most of their 


schools there is recognition of the existence of God and of the 


activity of the Spirit, or Logos. Modern philosophy, of which 


1. John 1,14 and 18. 
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Psychology is an outcome and in close relation with it, has 
begun to follow two lines of thought which are expressed in 
the questions: “Is life but an experiment of nature? Ig 
there no intelligence behind creation, behind evolution? 
Is the creative or constructive principle which we see active 
in nature the Logos, life of God, or is the progressing per- 
fection of natural phenomena and of the human mind conditioned 
only by evolutionary laws"? 

Greek Philosophy 

The history of philosophy exhibits the Logos doctrine 
in many forms. 

Heraclitus of Ephesus (Fifth century B.C.)taught the 
homogeneous Logos throughout the world, as the divine law or 
will of God in the pantheistic forme 

With Anaxegoras the "Nous" is the intermediate principle 
between God and the world, the divine intelligence. 

Plato said that the world was created by a kind of 
fusion of Mind and Necessity, the world being a living, rational 
organism. "The only begotten Son" is himself a God, the image 
of the highest. 

The Stoice have a similar idea to that of Heraclitus. 
With them Fire is the primordial substance of the divine, the 
geminal reasone 

In Justin Mertyr's writings we find the idea combined 
with "the light" mentioned by John, that light understood as 
the Universal Reason. The Stoics explain the Christ as the 
indwelling revealer of the Father, as the vital principle of 


the Universe, the inspirer of highest morality, the living . 


if 
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bond of union between various members of his body. Their world 
is a living creature, where the Logos is fate and at the same 
time world idea. 
Medieval Mystics 
"The age of the crusades brought these Greek ideas to the 
more or less confused philosophical thought of western 
Europe in the early middle agese The outcome of this 
fusion were the Scholastic and Mystic schools. Scho- 
lasticism was philosophy in the service of established 
doctrines in such subordination, that theo logy wag 
received as absolute norm and criterion." 
John Scotus Erigena, 


"God is essence, our life is God's life in us; 
it is the holy trinity in us." 


Anselm of Canterbury was a Neo-Platonist as was his 
predecessor. Roscellinus, Abelard, Peter Lombard, etc. continued 
this line, modifying and combining the ecclesiastical doctrines. 

The Arabian School of Philosophers produced a series of 
translations of philosophical works of Syrian origin, mostly 
of Aristotelian and Neo-Platonic conceptions. According to 
Newman, its best known leaders were Hales, Bonaventura, Albertus 
Magnus, and Thomas Aquinas. They brought into the theological 
ideas of the time the Greek and Arabian conceptions of the 
Logos, and the dualism in the universe, their moral system 
approaching the ascetic ideal. With them began the German school 
of Mysticism, which is characterized by the doctrine of the 
Absoluteness of God and the nothingness of mane 

"God as Son, by means of the Spirit, disseminated 

the divine essence in the visible world. According 


to its very nature, the divine principle seeks to 
return to its original oneness." 


1. Newman, Chureh History, pe 419. 
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This suggests the Oriental emanation theories. 

"The Mystics enjoyed perfect and constant communion 
with God. Such was their interpretation of their religious 
experience.They claimed to speak from divine inspiration, and 
they exalted their reveries above the written word," according 
to Newman. The following quotations confirm his statement: 

"The Man to whom the Word Eternal speaks, is 
loomed from the bond of many theories; for from one word 


have come all things and all things speak one word. 


"I don't wish power, force, art, wisdom, riches, appearance-— 
I only wish to be a child of my Father"; 


"The scripture is scripture, nothing more, 
myconsolation is the real being, and that God 
speaks to me the word of Eternity." 


"Das innerste Leben wird auf drei Arten gett ... 
Bisweilen vollzieht der innerliche Mensch die Einkehr 
in sich, gem&ss der geniesseuden Neigung, ther aller 
Wirksamkeit und aller Tugend, durch einfache Hinschau 
in der Liebe. Und hier begegnet er Gott unmittelbar. 
Und aus der Hinheit Gottes 4Shrahlt in ihn ein einfeches 
Licht, und dieses Licht zeigt ihm Finsternis, Nackheit 
und Nichts. Hier verliert er Beobachtung und Unter- 
scheidung von Dingen, ung wird durch dungen von 
@infacher Klarheite . ." 


The Mystics were less concerned with discussions about 
ideas; their fundamental characteristic was their intense 
striving to transcend human life, to attain to a state of 
communion with God. Much of their conceptions being based 
upon Plotinus' Neo=-Platonic ideas, we had best go back to 
Plotinus himself to find out what their ideas of Incarnation, 
Sin, and Salvation mean. 

1. Thomas A Kempis in "Truth's Teaching, Chap. III. 


2. "Angelus Silesius" Der Cherubinische Wandersmann" 
3. From Johann van Ruysbroek "Die Zierde der geistigen Hochzeit" 
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“In preceding sections the activity of the Soul 
has been referred to as a process whereby it passes from 
potentiality into actuality. From one point of view 
‘this process is reversed when the soul enters spiritual 
activity, for then the actual becomes the ideal. The 
actual world in this sense, is the sensible world, 
While the ideal world is the spiritual. 

In the actual world the soul strives for a goal 
it never reaches; in the ideal world the goal is at- 
tained. 

The actual world is a continual struggle and a 
longing for something better. The ideal life is a 
cessation of vain striving and is the fugfillment of 
all desire. 

The contemplation of the Ideal does not mean the 
ceasing from further effort, but rather, when the 
Soul flags beneath the sense of limitation and diffi- 
‘culties of the Actual, then the inner eye, steadfastly 
fixed upon the Ideal beauty and truth, gives new hope 
to the Soul, to renew its flight to the supernatural 
realms. 

The Ideal is within and above; the Actual is 
without and below. The Ideal is Universal; the 
Actual is partitive and transient."1l 


The Plotinian Path to Salvation is threefold, vize via 
the Good, the True, and the Beautiful. It corresponds to the 
Christian Communion with God the Father, at least in certain 
expressions which he uses. 


"All pure unmingled Soul-activity is beautiful. 
The difficulty is toattain to a living con- 
sciousness of the pure Soul-Energy." 


"L"homme qui vit en communion constante avec gon 
esprit veritable, l’esprit divin incarne en lui, -- 
et qui combat avec cet esprit a sa droite, ne s' 
abaissera jamais aux craintes qui effraient le 
commun des mortels; et qu'il n'osera plus, commettre 
ce que la plupart des hommes commettent." 


"Let the soul but become cleared of the desires 
that come by its too intimate commerce with the 
body, let it be emancipated from passions, withdraw 
to it again . ... in that moment all ugliness is 
stripped away." 


1. Plotinus, "The Path of Liberation". 

2. Ennead "On the Beautiful". 

3. VII, 14. Apollonius de Tyene, "Paroles et Sermons”. 
4. Plotinus, Ennead "On the Beautiful”. 
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"All that is not divine - thet is God - 
keeps us back from the pure, the true, and the 
beautiful Ideal life", 
“according to Plotinus. The soul has to become Idea and Reason, 
wholly free from body, entirely of the divine Order. Then it 
becomes lifted up to the "Nous" and what proceeds from "Nous" 
is the Soul's purity, the Soul's truth, the Soul's beauty. 
That is the native state of the soul. 

"Phe soul.in contemplation views the world from 
afar off, just as, when we proceed to God, by 
way of abstraction, we deny to Him, first of all, 
bodily and sensible attributes, then intelligible 
qualities, and lastly, that being (esse) which 
would keep him among created things." 

"All that is in the Godhead ig ONE. Therefore 

we can say nothing. He is above all names, 
above all nature. God works; so does not the 
GODHEAD. Therein they are distinguished -- 
in working and not working. The end of all 
things is the hidden darkmess of the eternal 
Godhead, unknowm and never to be known."2 
"Reason dies in giving birth to ecstasye"9 

Mysticism is therefore no phantasy of mystery and 
legend, no foolish tale of useless occult adeptship, no 
farrago of ancient and discredited heresies. It imports a 
deep and earnest striving of the soul to live, first, the 
life enjoined by all the authorized teachers and then -- 
and not till then -- to pass, when called, beyond into the Life 
of Love in God, and into intimate communion with Him. 

It is not a science or a philosophy, exploring by the light of 
the intellect the secret planes of the soul. It is, in its 
truest and deepest sense, the living of a life, a life of 

1. Albertus Magnus. 


2. Meister Eckhardt.- 
3. Richard of St. Victor. 


sz 


continual realization, in which every deed, word, and thought 
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is forever guided and governed and made holy by the love that 
rules in all. 


"The mystics, all of whom have been revealers of 
the word of God, Saviors also to a certain degree, 
have left a record with us, a tale of stammering 
lips, spoken in-strange tongues, in strange imagery. 
They have given us scattered landmarks on the road 
that they have travelled and we come, in time, to 

understand that there ‘are many paths to the center' 
and that hardly one of them has followed the foot- 
steps of another. Eachin his turn has taken up his 
staff, and struck out across the desert, if haply 
he might come one day to see the gilded spires and 
temples of his early vision. .. 

Each one has heard in his heart the Song of Joy, 

swelling in his inmost heart, the Song th¢t no man 
knoweth save him that hath conceived it." 


Modern Science 
Can one gpeak o- Ideas such as Sin and Salvation in modern 
Philosophy? Incarnation is assumed. God dwells"in the light 


"© and he is 


of setting suns" and "in the mind of man. 
"nearer than breathing and closer than hands and feet." 

God is the "life-energy" of modern sciencee Ancient philosophy, 
ag we saw, seldom doubted the existence of God transcendent over 
his creation. Man was responsible before his judgment for the 
words and deeds and thoughts which he had "created" through the 
power of his soul. He became aware of this responsibility 
during his life and had to turn away from the “actual life" 

to the "ideal life" if he wished to he saved from Sin. (I 
mention here only the spiritual philosophy, not the speculations 
about the meritorious works cna sacrifices nor the theological 
doctrines of God's grace, all of which have run parallel with 
the gpiritual conceptions of Salvation from Sins 

1. Ruysbroek, "The Book of the Twelve Beguins". 


2-Wordsworth. 
5. Tennyson. 
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The discovery of Copernicus brought a great change 
into gatentitte and philosophic thought. And more so the 
theories of Lamarck and Darwin. Empirical philosophy began 
to point to the path now fully developed. Nature, the human 
mind, and God himself are understood as evolving together. 
God has never existed as a conscious, intelligent, loving 
"Father." God may be considered to have existed in the be- 
ginning, according to modern science, as a dim potency 
out of which life arose in all realms, spreading and follow- 
ing evolving instincts. The laws created themselves, and 

man has to learn to control them. The more he knows about 
them the better he will control nature and God himself. 
Whereas in earlier times Sin consisted in Sin toward God 

the Father and his Son, the Holy Ghost incarnate in man (or 
in violation of rites and ordinances), and Salvation was 
wrought out according to thet conception through purification 
of life in thought and action, to-day Sin and Salvation have 
lost much of their meaning. Man may sin towards the God 
immanent in him, but only in the sense that he does not 
procure to his personal being as much prosperity, social 
standing, and intellectual Imowledge as he is capable of 
reaching. He may also sin towards his family and nation if 
he does not help it to acquire as a group the same possessions. 
The "social gospel" has replaced the spiritual one. And it 
cannot be otherwise. A son has responsibility only towards a 
eather shom he knows or whom he recognizes as existing, in 


this-or another world. If he assumes that he is his owm 


ia 
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father then he is responsible only towards himself. It 

is not God who is injured by the change in thinking, it ig 
man who thus impoverishes himself. This is clearly seen 
in the hopelessness of materialistic-minied people con- 
trasted with the harmonious happiness of those who know 
that they are "God's children." 

We may accept this truth which arises from the 
history of philosophy and theology: Whatsoever doctrine is 
able to create natural happiness and love that contains the 
truth of God (even if in part only), and whatsoever religion 
Or philosophy creates restlessness and sadness as its re= 
sult, is the creation of the human mind alone. The sin of 
ignorance and the sin of poverty are looked upon as remitted 
through science, but Monism does not look up “towards the 
mountains from whence help will come.” It tries to heal 
"the sick soul" through psychology, psychiatry, psycho- 
analysis, all of which are based upon the immanent God alone, 
human mind, but not upon the power of God,the father,working 
through the Logos, his sone 

Psychology 

Psychology, in the true sense of the word, is the 
daughter of philosophy, and therefore shares its procedure. 
It deals with the sonl, its faculties, and its functions. 
Descartes in the seventeenth century and still more Etienne 
de Condillac in the eighteenth century may be called its 


founders. Condillac in his "Traite des Sensations" pointed 


a 
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out that our reactions to sensations are much more powerful 
and their observation much more important than mere theorizing 
concerning them. The history of psychology since that time hag 
gone on parallel with philosophy, and together with philosophy 
has become absorbed by natural science to-day. Together with 
science it went through the great struggle of religion versus 
evolution two years ago and has to decide whether it will 
adhere to theistic science or to monistic science. Theism 
has many followers even among scientists. Its conception is 
expressed in terms like the following: 


"Religion is identical with the moral impulse 


towards perfection, and science has the game coal." 


" . « if we would not comprehend Religion as the 
expression of an ideal urge, an ideal of art, and an 
ideal of science, as the assurance of God within, then 
society might be obliged to look out for some other 
agency to transmit these values to us." 

"The purpose of Religion is to develop the consciousness, 
the ideals of mankind. The Religion of Jegus had no 
concern with other religions, but centered eround a 
life of service and the spread of the spirit of love; 
- e e Religion cannot rise higher than to the stage o 
development of the people whose ideals it expresses." 
Such statements are true in what concerns God within 

us and God in nature. But they clearly ignore "a world above 
and potencies therein active with which man can come into 
contact," that world of light of which mystics, seers, and 
prophets tell us, es well in the beginning as during, and 

at the end of civilizations. 

Nearest to this idea philosophically are the emanation 

theories of the Orient, accepted by the Gnostics and Mystics, 


Le Coulter. 
2. Milliken. 
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where matter is the finest state of spirit and tends con- 
stantly to find its way back to its source through the 
process of spiritualization, and the theories of Theosophy 

in which the spirit going out ee the highest being in- 
volves itself in six degrees of density, is endowed at the 
seventh degree with the divine spark, and from that point 

On makes consciqus efforts to evolve again, until at the 
twelfth degree (or round) it has reached divine consciousness 
and goes on to a higher task in God's plan. 

Yet these theories do not recognize Duality nor a 
personal God. Whereas religious experience, at least Christian 
religious experience, establishes the fact that 

"there is a natural and there is a spiritual") 
"Experience establishes duality as the inevitable result of 
genuine experience, two realms, not as opposed, but as com- 
plementary," Revelation invariably speaks of a God, the 
"first and the last", even if science denies 
"the absentee God of theism with all the theological 
anthropomorphism and all the religious frigidity 
(Ce hare ba pe ile ed before the immanent 

od of evolution. 


The immanent God was not first discovered by science. 


It ig "as old as the psalm-book, as Greek philosophy, as 
Hinduism. The early Christian fathers were filled 
with it, but it was largely lost under the schemes 
and systems of a later theology. Theistic evolution 
hes rediscovered the truth of God's .. . nearness 
to nature and set it where it can never be lost 
againe It is the vindication of the Psalmist, of the 
poet, ete, but the portion of the all-pervasive energy 
which acquires a kind of independent self-activity and 
finally reaches self-consciousness is all that evolution 
can offer in place of the “inbreathed spirit" of the 
image of God,that creature crowned with glory and 
honor whom the 014 Testament gives us; that soul whom 
Jesus gets over against the whole world." 


de aud 

e £rofessor Buckham. ae. : : 

as rofessor Buckham, "Religion as Experience". 
¢ Pro#gesor Buckham. 
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In order to establish an individual conception that 
concerns the life, activity, and purpose of the soul (the 
Psyche) psychologists to-day have to decide between that 
portion of energy evolved from below and the self-conscious, 
supernatural, autonomous spirit coming from "the world above, 
embodying the potencies in that world active." 

The position generally accepted is expressed in 
numerous books among which those of the psycho-analysts Dr. 
Breud and Dr. Jung probably go the farthest in their con- 


clusions about the “behavior of matter." 


Esotericism or Psycho-Philosophy 
Most of the psychologists would be astonished to hear 


that their conceptions are confirmed by the Apocalypse of John 
Which in the interpretation given it by Mr. James Pryse unfolds 
the esoteric meaning of the psychic forces in man. Oriental 
religions term this force 


"the old serpent, who is the devil and satan. The 
Apocalypse repudiates the profane conception of an 
anthropomorphic God; and with sublime imagery it 
points out the true and only path to Life eternal. 
It gives the key to the divine Gnosis which is the 
game in all ages, and superior to all faiths and 
philosophies -- that secret science which is in 
reality secret only because it is hidden and locked 
in the inner nature of every man, however ignorant 
and humble, and none but himself can turn the key. 

It is impossible for the Gnosis to be revealed 
from the very nature of it, for it pertains to the 
realm of tnegpiritual mind and lies beyond the scope 
of mere intellection, which can never rise higher than 
speculative philosophy; the key to the gnosis, the 
scientific method by which man learns to know and to 
use his psychic powers, can be placed only in 
possession of one who is intuitive enough to appre- 
ciate its value and to apply it in practicee" 


le James Pryse, in “Apolypse Unsealed". 


- 


=55= 
In order to grasp the ideas of psycho-philosophy one 
needs a sufficient Imowledge and a fair acquaintance with 
ancient philosophy. The point where science sharply diverges 
from all the conventional schools of thought is the means of 
acquiring knowledge. To make it clear, Plato's analysis of 
the four faculties of the soul with the four corresponding 
degrees of knowledge may be used, 


A. Perception of images, and faith (psychic groping) 
constitute opinion or illusory knowledge. 


B. Philosophic reason and direct cognition (of 
things divine) constitute wisdom, true knowledge 


The first of these degrees covere the whole field of the 
inductive physical sciences which are concerned with in- 
vestigating the phenomena of externel nature; the second 
degree embraces exoteric religion and all phases of blind 

belief; and these two degrees, pertaining to the phrenic or 
lower mind, comprise all the Imowledge available to those 
whoge consciousness does not transcend the illusions of the 
material world. The third degree relates to speculative 
philosophy which seeks to arrive at first principles by the 
effort of pure reason; the fourth degree is the direct ap- 
prehension of truth by the lucid mind independently of any 
reasoning process, and these two degrees, pertaining to the 
higher, or noetic mind, represent the field of Ikmowledge open 
to those whose consciousness rises to the world of spiritual 

reality. Plato speaks of the "mantic state" which he describes 
as a kind of madness produced 


"by a divine release from the ordinary ways of men.” 


1. Republic VI, 511. 
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The exoteric scientist and religious man rely on the 
physical senses, the psychic emotions, end the intellectual 
faculties as these are in the present stage of human evolution. 
But the esotericist (to use that unhappy term), refuses to be 
confined within the narrow limits of the senses and the mental 
faculties; he devotes himself to what may be termed Intensive 
Self-Evolution, the conquest and utilization of all the forces 
and faculties that lie latent in that fontal essence within 
him. That essence is the primary source of all the elements 

' and powers of his being. By gaining conscious control of the 
hidden potencies he seeks to traverse in a comparatively 
brief period of time the path leading to spiritual illunina- 
tion and liberation from terrestrial bondage, rushing forward 
toward a goal which the human race as a whole, advancing at 
an almost imperceptible rate of progress, will reach only 
after aeons of time. His effort is less to lkmow then to 
become. The delphic instription "Know Thyself" is the keynote 
of esotericism. 

Self-knowledge for him can be attained only through 
self-development, which begins with introspection and with 
the awakening of creative and regenerative forces which now 
slumber in man's dinner protoplasmic nature, like the vivifying 
potency in the ovum. When these forces are roused into 
activity they transform him ultimately into a divine being 
pedied in a deathless ethereal form of ineffable beauty. This 
process of transcendental self-conquest, the giving birth to 


oneself as a spiritual being, evolving from the concealed 


essence of one's own embryonic nature a self-luminous body, 

is the sole subject-matter of the Apokalypse. ‘The writer of the 

Apocalypse has given a most complete outline of the psycho-~ 

physical process of regeneration, “the birth from above". 
“Psychology deals chiefly with nervous activities, i.e. 
impressions and reactions of the nerves. The Platonists 
held that there are two nervous structures, the cerebro-= 

Spinal and the sympathetic system. These two structures 

are virtually distinct but intimately associated in 

their ramifications. The sympathetic system consists 

of a series of distinct nerve-centers or ganglia, 

extending on each side of the spinal colwm and the 

forces associated with them are indispensable in an 
examination into the meaning of the Apokatypsee Their 
meaning is elucidated in the Upanisheds." 

The ganglia are called chakras, or disks, the seven 
principal ones are contained in the spinal column. Of these the 
seventh, or conarium, (pineal body) needs to be considered. 

It is conjectured by some anatomists to be an atrophied eye. 
Physically it is atrophied, but it remains the organ of 
spiritual vision, if its function is restored by the vivifying 
force of the Speirema, or paraclete. When through the action 
of man's spiritual will, whether by conscious effort or un- 
consciously, the latent "Kundalini" (Speirema) which in the 
Upanishads is poetically said to lie coiled up like a 
slumbering serpent, is aroused to activity, it displaces the 
slow-moving nervous force or neuricity, and becomes the agent 
of the telectic or perfecting work. As it passes from one 


ganglion to another its voltage is raised, the ganglia 


being like so many electric cells coupled for intensity. 


1. James Pryse. 
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If man is successful in his purificatory discipline, 
and in his mystic meditation, he eventually obtains the power 
of arousing the speirema or paraklete and can thereby enter 
into the state of manteia, the sacred trance of seership. The 
four mantic states are not psychic trances or sonambulistic 
conditions; they pertain to the noetic spiritual nature, and 
in every stage of these manteia complete consciousness and 
self-command are retained, whereas the psychic trances rarely 
transcend the animalistic phrenic nature. The arousing of the 
speirema and the conquest of the life-centers leads to the 
knowledge of the spiritual realms. This telestic work required 
the unremitting effort of many years. It was the real meaning 
of the mystery-rites, and a knowledge of its features gives us 
the key to all the mystery-schools. 

Modern Psychology 

Psychology to-day tries to investigate that miraculous 
play of the nerves, but will never come near to the truth 
as long as it does not accept a transcendent spiritual world. 
The esoteric schools of old had an infinitely vaster know- 
ledge of the psyche, even if their conclusions may appear in 
‘ many senses superstitious. But here, as for religious ex- 
perience in a narrow sense, the doctrine ought to follow 
experience, not precede it. Psychology ought to make the 
experiment of that "conquest of the speirema" and live through 
its effects accepting as a possibility for a while the state- 
ments of "old psychology or esotericiam". Then only it would 


see that there are many more factors in the complexity of 
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human soul-life, than simply the subconscious and the con- 
scious reactions to impressions. Only those who have gone 
through at least a little experiment of that kind and who have 
compared it with what modern psychology tells can express and 
define what is the truth. But if they would do so they could 
become the martyrs of the prophets of God-liind and of his 
adherents. Esotericism has remained the sister science of 
mysticism (if one can speak of it as science as it is wider- 
stood to-day). It is the interpretation of the older 
mysticism based upon their cosmology. Psychology might 
give us a new interpretation based upon new discoveries 
concerning the universee But it cannot do so before it 
accepts "a world above and God in it, and his Son, the 
Logos or the Christ, vivifying the human mind and under- 
standing." What is modern psychology and its theories? 
A well-known German psychologist says in his book, 


"Die Welt des Geistigen und G8ttlichen 
objektiviert sich immer mehr zu einer in such 


beruhenden Gesetzlighkeit. Aber der unbestimnt 
geflilnte Zauber der mystischen AtmosphHre 
ladsst immer zu, dass der Ekstatiker die'Wtnsche des 
Primitiven’ im Bild kommender Vollendung erlebt, 
dass er die nUchsten Strebungen in schmerzhaft 
sch8ner Vergohmelzung mit fleischlichen Instinkten 
wahrnimmt." 
The idea of Plato is superior to the modern conception, for 
Plato knows that the perception of images can be “desires of 
the savage", but that they can also be something higher, 
coming from a higher source (not existing in the conscious and 


sub-conscious world); and Plato knows too that both reactions, 


1. "Vom Jenseits der Seele”. 


az 


=O « 
either to the urge from below, to which Dessoir refers, or to 
the call from above, which he ignores, have to be perceived 
and experienced in our human body and that our reaction will 
be limited to the possibilities of its individual expressions. 

It is quite erroneous to posit (as does Psychology) 
one and the same urge as being the cause for human reactions. 
The causes are manifold, and have many degrees of purity, 
but the limitations of human reactions are greate 

Descartes stated that there is nothing outside the 

human mind, but how marvellous are his basic ideas compared 
with those of some modern psychologists whose discussions 
leave one degraded to a mere human animal and nothing more. 
Their “unconscious mind" appears like a mental and emotional 
garbage-can, wherein is thrown all phenomena in human nature 
which are not to be classified according to their theories and 
which are therefore undesirable. Even if we do not agree with 
Plato's theory of the Souleenergy, nor with the Oriental 
practices of awakening the soul-centers, we admit still that 
their basic idea of the return of the soul to her real realm, 
and the many efforts of purification in mind and emotion is 
incomparably more spiritual than modern psychology without 
sin, salvation, without God and a divine world, but only 
"behavior of matter" towards the "desires of the savage, 
inherent in his flesh." 

The resurrection of the buried part of the soul of 
psychology may come one day when Genetics will discover some 
new species of reactions which is utterly unfit for the 
garbage-can of the unconscious mind. That can only be when a 
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child of God, incarnating the truth end beauty of the divine 
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world finds the true words to interpret his religious experi- 
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ence so clearly that this interpretation can in no way be con- 
founded with the "strange tongues" of unlearned mystics. “This 

fact shows the necessity for men of religion to make themselveg 
thoroughly acquainted with the facts and terms of modern science 
which they are obliged to use as symbols for definition. 

Josiah Royce says, "We know God in parte” Psycho- 
analysis, assuming that mind is the only divine part in man, 
tells us that there are only two ways to answer to impulses: 
either to satisfy them, or to control them. Plato and all 
later mystics have told us that there is a third and infinitely 
better way, that is to recognize in the impulse the energy and 
life of the divine and to “deify” it, that is to make the 
highest creative use of it in the spiritual sense,not in the 
material. 

Psychology's "Healing of the Sick Soul," replaces the 
earlier ideas of Sin and Salvation. It is the effort to re- 
eetablish the harmony or balance between soul and body, and 
to make the conscious mind perfectly control the sub-conscious.e 
There is no superconscious. Its goal is control and has a 
certain dignity and knowledge. There is no transcendental 
subject inherent in the soul, adorned with higher qualities, 
woich can be ever-present, proven by dreams and hypnosis. 

Although faithful believers in that old cherished idea state 
that "there is something in the soul which is superior to 
consciousness, which is capable of remembering and 
of controlling the bodily functions, and which is 
soaring higher and higher,which penetrates into the 
realm of truth, sees God and his helpers, the past and the 
future; in its realm lay the secret links between then, 
and the real causes of all earthly experiences. 


1. Dessoir. 


=-62. 


There are psychologists not satisfied with this narrow 
method and who do not merely classify as "ignorance" or "insanity" 
Ghose reactions which we are wont to term,"answers to the call 
from abovee”™ They admit certain "transcendental psycholorical 
faculties in man," but state that such are not = normal possess- 
don of man, that they only show exceptional cases, and are, when 
they appear, more or less pathologicel. 


"In solehen transcendentalen Fahigkeiten k8nnen wir 1 
nicht etwa einen h¥heren Zustand des Menschen erkennen." 


Dr. Perty in his collection of mystical experiences states 
that mystical phenomena always presuppose a “disharmony 
in the normal balance of man’s psychee™ LYrofessor Du Prel, 
recognized to-day ag one of the authorities in this realm of 
investigation, reaches a conclusion which I have not found in 
any American book or lecture: He assumes the splitting of the 
Soul into two parts (Sehizo-Phren). This might explein certain 
ideas which cannot originate in the consciousness of an in-= 
dividual mind. 


"Here we must assume another Ego, which transcends 
the periphery of our subjective world." 


Are we.obliged in any case to assume that 

"ea querulous melancholy, the hopelessness of the 

Greek and Roman view, the loss of vital zest or 

failure in success" 
are always pathological, as does William James? Or that "passive 
joylessness, dreariness, discouragement" do all belong in 
Professor Ribot's classification of “Anhedonia"? Or do we 


yield the glorious facts of our religious experience to the 


1. Dr. Carl Du Prel in "Monistiche Seelenlehre". 
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theory of “human ontological imagination which insists on 
the presence of God?" Accordine to William James the sub- 
conscious and the non-rational hold primacy over the rational 
minde If a person feels the presence of the living God,critical 
arguments ,be they ever so superior,will vainly set themselves to 
change his faith. Philosophy in the form of Psychology opposes 
itself to Mysticism for one reason only, as we see it, and that 
is because science refuses "a higher world" (dualism and duality; 
transcendence), the realm of the spiritual. Rationalism insists 
thet all our beliefs ought to find articular grounds such as 

‘ae A definite statable abstract principle, 

be definite facts of sensation, 

ce definite hypothesis based upon such facts, 

de definite inferences logically drawn. 

"Vague impressions of something indefinable have no place 

in a rationalistic system, which on its positive side 

is surely a splendid intellectual tendency, for not only 

all our philosophies are fruits of it, but physical 1 

science, (amongst other good things) is its resulte" 

We have to choose between these “good things," which are 
the result of rationalistic thinking and the happiness of religious 
experience, which is characterized in the following citation, 

"The creative life was flowing into me every instant, and 

I felt myself allied with the infinite, in harmony and 

full of the peace, which passeth understanding. There 

wag no place in my mind for a jarring body. 1 had no 

consciousness of time, or space, or persons, but only 

of love, happiness, and faith." 

Psychology holds only Mind as the "divine part" in man, 
and hag discarded all theological ideas and doctrines of revelation, 
incarnation, sin, and salvation. It has, like the young student, 


speaking to a minister, "No use for the Fellow whom you serve." 


1. William James. 
2-e Quoted by William James. 
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CHAPTER FOUR 
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CONSIDERED T0 POSSESS THE HIGHES?. 
TRUTH CONCERNING THESE IDEAS? 


=-65= 


In what sense can the Christian religion 
be considered to possess the highest truth 
concerning these ideas? 


If we ask this question we must define at the outset 
Christian Revelation, Christian Doctrine, and the ideas of 
Incarnation, Sin, and Salvation. 

"If we wish to define the Incarnation, we must 
frame our statement out of materials given in the 

New Testament, for an a priori definition would be 

of little value. The Incarnation to which we find 

the New Testament bearing witness is that entrance 
of God into humanity in the person of Jesus Christ, 
by virtue of which Jesus Christ was at once divine 
and a human being. God manifested himself as mane 
This is the conception of Christ that underlies 


and unifies the statements of the New Testament 
concerning him, both in history and in doctrine. 


wi 
Of the idea of Incarnation we get the first refer- 
ences in the writings of Paul, 


"Christ Jesus existed in the form of God, or in 
God's mode of existence."* 


Christ emptied himself, ieee he deprived himself of what con-= 
stituted his previous condition; Christ "humbled himself," 

he “became obedient", even as far as to death upon the crosse 
This statement is one form of the Incarnation-idea. It is 
the assertion that Christ came into this life by an unselfish 
surrender of an existence in God's own mode of being. A 
parallel statement is the following, 


"Who though he was rich, yet for your sakes became 
poor, that ye through his poverty might become rich." 


"When the fulness of time was come, God sent forth his 
Son, born of a woman, born under the law." 


1. William Ny Clarke, "An Outline of Christian Theology." 
Ge Pail. 1f,6,9- 

Be Gor. Il,viii, 9. 

4. Gal. IV, 4. 
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In Cole I and II,Christ is called "The Son of 

God's Love," and ic said to be “before all things," 

that are created; the medium of creation and the 

one “unto whom all is created", in him was the Fether's 

good pleasure that "all the fulness" should dwell, ang in 

him "dwelleth all the fulmess of the Godhead bodily." 

The writer of the Epistle to the Hebrews shows that 
Christ (1,1-4) equal to God in rank, goes from his original 
glory, after the work of making purification of sins, to glory 
againe 

The Fourth Gospel gives a more definite form to this 
doctrine, as we see it in the prologue; 

"The word became flesh and dwelt among us, full of 


grace and truth, and we beheld his glory, glory 
as of one only begotten from a father." 


The Divine entering the Human 
This means that the word of God became human and dwelt 
among men in human nature. Jesus revealed the glory of his 
father, as only a gon is able to reveal his father's naturee 
This revelation of God shone forth in Jesus as the grace and 
the truth of which he was full. In this Gospel we do not find 
any allusion made to the miracle of the Virgin-birth, nor to 
any other process by which "the word became fleshe" Super- 
natural birth ig understood ag the entrance of the divine; 
the Gospel represents this idea of the divine entering into 
mane 
"Me life was manifested and we have seen, and 
bear witness and declare unto you the life, 3 
which was with the father and was manifested unto us," 
Clarke takes the position that though the 
"QOhristian doctrine of Incarnation cannot be traced 
to belief in virgin-birth, it is plain that such a 
birth corresponds to the belief; . .a genuine en- 
trance of God could not occur except through a virgin- 
birth. But we must be careful not to affirm,for we 


cannot be sure that it igs true." 


1. Clarke. 2. 1,1-18. SeHp. John 1,2. 
4. Clarke. 
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If that position is taken, then it is possible to 
assume a broader and larger conception concerning Incarnation, 
Such as has been taken throughout this discussion. But theology, 
first of all, has to be thoroughly acquainted with the facts of 
natural science and has to admit that the virgin-birth cannot be 
assumed for the human personality of Jesus. There is no escape 
from that fact. The history of the doctrine shows thousands 
assenting to it and still we have not the courage to discard it. 
There is, however, a way out of the dilemma, that is by accept- 
ing the idea of duality. We have but to realize that there is 
a “natural, and there is a spiritual"; then we can see that at 
every minute "the divine enters the human, if only the human 
lets it enter." When psychology speaks of the vital creative 
force (which it calls “"libidd') and refers it exclusively to 
sex—-impulse; when the mystery initiations teach to the neophyte 
the secret of the serpent-force (Speirema derived from the 
old Oriental tradition), and when the initiate has to promise 
to control this force through a life of effort and ascetic 
abnegation; when in the 01d Testament we are symbolically 
told that the serpent-force tempted man and wife to disobey 
God and to follow the urge from below; when philosophy gives 
its chief command to its adherents to think logically (i.e. 
according to the Logos in them inherent); and when one cult 
fatter another arises, establighing the ever better known 
fact of the wonderful power inherent in man to create his 
own destiny through thought and will-power, through the 


miraculous capacities of Mind -- do we still keep our eyes shut 


« 


a 


-~68- 
to the truth thet there is a key to all these symbolic images, 
and that we are coming nearer and nearer to the hidden truth, 
if we but Learn to know that there is "a spiritusl and a 
natural" not opposed, but penetrating each other in the 
measure man lets it be done? 

Jesus has clearly told ns that “we may do all the 
miracles he did and even more." Does that not imply that 


God intends to incarnate himself in every human being in the 


' measure that he purifies his thought and his soul in order 


‘to receive him, just as Mary did? God surely did not reveal 


himself in but one incarnation, but "He comes, always, 
always cemes He," as says Tagore in Gitanjali. 

The Idea of the Divine 

But it seems that we are somewhat confused in what 
concerns our idea of Gode Christianity worships God the 
Father in Heaven, that is a personal God, who reveals his 


divine attributes .df' justice, care, truth, and love through 


_the life and teachings of Jesus Christ. Modern Christianity 


recognizes the progressive revelation of the Christ in 
humanity; that seems to be the highest truth which a human 
brain is capable of conceiving. But belind God the 
Father, there is God the absolute, God of the universe, of 


wnom the older traditions of the Orientals speak, a divine 


principle, inconceivable for man either in his attributes 


or in his functions which surpass every limitatione It seems 


as if the confusion of these three ideas have brought about 


all the conflicts and struggles about doctrines. Some of 


the races and certain groups of sciences are more inclined to 


- 
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worship the impersonal idea, the "One behind and beyond", the 
absolute cause, or ideal, or reason, etc., while others are more 
inclined to worship the personification of their highest ideal 
of justice, or love. Instead of quarreling they would better 
take a broader position and assume the possibility that both 
may be right. There must be a principle behind all personi- 
fications, or better, something which is "boundless, not to 

be limited by any idea." But this God of the universe is go 
far away from us, so wholly unintelligible that we feel that 
we have not to worship him alone, but a more cosmic God, our 
Father, who is just as truly the incarnation of that uncon-= 


ceivable universal principle as Christ is the incarnation of 


% 


our cosmic Bather. We have to remain in the realm of our 
intellectual, and intuitive capacities, then we get a 
glimpse of the truth by applying the law of analogye Why 
not, for instance, assume the possibility that the "veiled being” 
the One behind all, unknowable, is the father of all Sun- 
systems and ruler over them, while God our Father is in 

truth God of our sun: and planets, the cosmic God of our 
System, and Christ the true life; creator (Logos) of our 
soul life in humanity ag a whole -- the “heavenly man," 
of whose being each human soul is a cell or an atome 

What precedes our conceptions should not be doctrines 
and theories about God but the genuine religious experience. 
That experience reveals a divine truth which lies hidden like 
a germ in our consciousness until the time comes (not when we 
wish it, but according to the law of the wmiverse) when it 


begins to take root and to spread and to put out leaves and 


- 


blossoms and finally fruit. That is the plain allegory which 
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is contained in every birth and which is contained in the 
allegory of the virgin-birth, that is "in the spirituel 
birth" from above. 
Sin 
"The relation between God and man upon which 
religions are founded is troubled by moral evil or 
Sine Hence theology, unfolding the substance of 
religion, needs to take cognizance of Sin as it 
exists, to discover what its nature is and to 
examine its relations both to mankind and to 
individual mene" 
What is recognized by the Christian revelation is 
resognized as such by the common moral judgment of mene 
Sin corresponds therefore to the moral responsibility. Its 
importance lies in the very nature of moral life; human con- 
science is the measure for it. 
The doctrine of Sin, understood as the fall of Adam, 
is gone. We are concerned most with what Jesus has told 
us about Sine He assuredly did not speak of ritual Sin, with 
which the Jews, his contemporaries, were concerned. To him Sin 
consisted in the spirit of hatred, of lust, of offense committed 
towards the weak and the poor. It is based upon his conviction 
of the holiness of being, because he knew that the divine life in 
man, “the holy ghost" can be by man's free will used to 
satisfy the urge from below, just as readily as to answer to 
the “call from above." it is not necessary to show that this 
involves a dualistic theory. It can just as well be said to 
be based upon scientific progress or evolution. Mean is to 
live in this world, not to become of ite To become of the 


world, means to submit the divine power of the Soul to mere 


1. Clarke, Chapter on Sin. 
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efforts for the acquisition of transitory possessions. If 
one lives in the world, he must learn to control these and 
use them, but not be the servant where he is designed to be 
the master. That is the meaning of the Lord's prayer: 

"Lead us not into temptation." 

There the contrast of the human end divine is clearly 
referred to. The sonship of man is broken by disobedience. 
Sin is the lawlessness of the disobedient. The same idea is 
shown in the parable of the prodigal sone Salvation from 
gin is reached in the very moment when the mind of man turns 
from things of the "actual life" to the things of the "ideal 
life", as the mystics way. The parable of the prodigal son 
teaches clearly that Jesus did not hold the idea of Sin 
inherent in human nature, nor the fall of men. His sayings 
are far from a dualism between matter, considered as evil, 
and God as alone divine. But he refers to the power of evil, 
even in the form of demons. Here is enother point of contro- 

-versy in theology. Is this reference to be taken as a con= 
cession of Jesus to the thought of his time? Or is it 
based upon the ignorance of his “human nature"? Both assump-= 
tions belittle him not only as teacher, but still more as the 
perfect Revealer of his Father. But does it make a great 
difference if Jesus, recognizing the strong suggestions 
coming from one mind to another, or the impression of some 
family, or race tradition makes allusion to it in the form 
of demons, a term with which the national thought was ac- 
quainted? Science to-day willingly admits the power of 


suggestion whenever there is a criminal case to be decided. 


ne 


This ,as our Teacher told us, is Sin as disobedience of the 
mind to the call of love and truth. Science to-day says that 
@ “sick soul" is due to a lack of balance of the minde Both 
Zuke ii,4 and Luke 12,10 state the condemnation of pride, 
hypocrisy, indifference to the need of otherse Another sin 
to which Jesus points is the neglect of the gifts of the 
Spirit, in the parable of the talents. But the most striking 
statement is given in Mark vii, 21, 


"For from within, out of the heart of men, evil thoughts 
proceed, felonies, thefts, murders, adultéries, covetings, 
wickedness, deceit, lasciviousness, an evil eye, railing, 
pride, foolishness." 


The idea of sin, as Jesus thus formulated it two thousand years 
ago, is still the truth of to-day. That is the marvel of hig 
Meachings and of the Christian religion, that it appeals to 
@ll agese Even to-day we may see the seriousness of the sin 
of thoughtlessness and the effects of foolish thoughts and 
words. Clarke, referring also to the Old Testament in the 
third chapter of Genesis says, 


“we find all the principel elements of truth on the 
subject of Sine The picture of Sin there drawn 

turns out to be essentially a true onee We see Sin 
portrayed ag the setting-up of human self will for the 
supreme guide in the place of God. This is of course 
rejection of God’s plans if so represented. It is 
also represented ag treason to light and wilful 
transgression of known law. It is expressly rep- 
resented ag abnormal, unnatural to man as God made 
him, and ag forfeiting his destiny; and the qualities 
of wrong, evil, simple badness, was profoundly impres- 
sive to the writer, and is plain to every reader. Thus 
all the essential points in the true conception of Sin 
are present in the storye The passage is remarkable 
for true insight concerning the meaning and relations 
of Sin." 


ae 
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Salvation 
Closely connected with the Sin idea ig the Idea of 
Salvation. 


"The aim of religion ig Salvation or redemption 
from the evils of life." 


According to this author 
"the conception of God, of Christ, and of all 
changes in Soteriology modify the theology 
and spirit of worship in the churches, as well 
as in the motives and manners of Christian 
living. Differonces in the churches have 
arisen because their founders meant to have 
discovered a better was of Salvation; a true 
one to the ideas of Jesus and of the apostles. 
The chief thing which binds Christians together 
is not a state of intolerant dogmatism or a 
destructive radicalism, but the experience of 
the saving power of God through the Christ, 
which enables man to live and to labor for 
his kingdom. 
According to the same author the aim of Salvation ig 
conditioned by what the individual or the race comprehends 
as evil. Broadly spoken, there are two chief aims: 


ae The amelioration of the conditions of the 
present world 


be Redemption, seeking deliverance from it, 
and entrance into another world. 


ttn shows in earlier times the first of these concep- 
tions prevailing. When we take into consideration nature 
worship and demonology this is true, but it cannot have 
been true for those who in all times and races had experi- 
enced the truth of the "World above and of the love of 

the heavenly Father." For instance, the early Vedantic 
Salvation; "Salvation through loving devotion" and "through 
intuitive knowledge" does not show any feature of fear, 

nor of mere aim of flight from earthly evils. 


1. George W. Richards, Christian Ways of Salvation. © 
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Buddhist salvation seems pessimistic to most of the 
scholars of comparative religion. "The Ego passing into 
Nothingness, while Karma forms new conditions for a new 
birth." Assuredly Christian Salvation, which leads to union 
with the Father in heaven, is more attractive to most of us, 
than the Buddhist state of Bliss or Beatitude. 

The Greek philosophic way of Salvation comes nearer 
to our Christian idea. Homer and Hesiod, Herodotus and 
Aeschylus, Pindar and Sophocles, all looked for Salvation 
from ugliness to beauty and perfection. The mystery cults 
contained the higher ideas of the salvation of the Soul, 
as distinct from the body. The Soul has to become released 
from the body prison. 

Mystery Initiations 

That Salvation was wrought out through purification, 
consecration, asceticism, as is shown in many rites and 
ceremonies. Initiation transforms men into companions of 
God. But we have to complete the statements which historians 
give us on the subject mostly concerning only the exterior 
features of the festivals and see what we get from other 
definitions which go deeper into that idea. The word Ini- 
tiation is said to be derived from two Latin words “in",into, 
and "ire", to go. That means "the making of a beginning" 
or the entrance into something. It posits in its widest 
sense an entrance intg the life spiritual, or into a fresh 
stage in that life. In "Zhe Divine Pemander” Hermes Trismegistus 


tells his disciples that, 
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"the soul is mmortal, self-maintained,and incorporated 
in Essence, but perpetual, self-motived, and 
intelligent in Energy or operation. The Essence of 
Nous is the same as that of Eternity, namely Identity 
and Sameness; but the Essence of the Soul is like that 
of the Cosmos which possesses an underlying Order that 


can never be wholly @stroyed. Nous is the supernal 
Reason of the Logos of the Sow; hence the Soul's 
purpose is the attainment of a self-conscious 
realization that it is indeed full of Nous -- the 
Light of God. 

"Everything that ig born must of necessity be 
born from something; all things, moreover, in which 
corruption follows generation must of necessity have 
two kinds of motion: the motion from the soul by 
which they are moved and the body's own motion, 
by which it grows and decays. 

"The soul is perpetually self-active in that 
it perpetually moves itself and imparts motion 
to other things. 

"Soul moves in something, which implies harmony 
and form and figure. The motions of the soul are 
analogical not literal." 


Throughout the Trismegistic writings there is much concerning 


the subject of regeneration. And it is to that great ascent 


or resurrection. of man above the conditions of Time and 
Space with which initiation ceremonies and rites deal. 
The principle of the process remained the same in all 
mystery rites, but the mode was variously expressed by 
different teachers and has led to different schools. In 
that process of Salvation the grossness of the physical 
body is to be dissolved and etherialized by transmutation; 
the natural habits or tendencies of the hereditary life 
which have served their purpose are surrendered to the 
"Elder Brother"; the irrational nature becomes withdrawn 
in order to give free play to the rational or spiritual 
nature. The man, by the aid of higher principles ,ascends 


through geven zones, giving back, gradually, his natural 


1. Hermes Trismegistus, "The Divine Pemander”. 
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energies to nature so that he may be introduced to the 


a 


Powers who are above and through whom he may attain to 
Endon and to knowledge of God. 

Jesus and His Way of Salvation 

We may contrast with this the way of Salvation 
which Jesus expressed through his life. He did not accept 
formulae, although he based much of his teachings-on Old 
Testament writings. He preached and taught and healed, 
and sent forth to preach and to teach and to heal. By 
self-surrender and service men became recipients of his 
spirit, partners of his vision, work, self-deniel, and 
sacrifice. And so they were saved. But there is something 
more contained in the New Testament which is too often 
overlooked. Wherever Jesus had preached and taught and 
healed, he afterwards "retired from them and went into 
the silence," that means to meditation and prayer, often 
for long days. What is known of those hours of instruction 
which made of his disciples not only teachers but saints and 
martyrs? Professor Richards answers that question, 

"They became saved by Jesuse That is the 

supreme mystery of history, the perpetual 

mystery or miracle baffling the mind of mane" 

Christian Salvation for the Apostles consisted both in a 
present possession and in a future hope, the Messianic hopee 
But when the latter hope became fainter, then there came in 
the idea of the salvation of the soul which brought joy 
and peacee "Life became hid with Christ in God." 


Faith was the condition of that trustful surrender. 


wate 

Paul 

Paul's idea was epoch-making, his experience of the 
Saving power of Christ differed from earlier conceptions. 
Law and human effort were no more sufficient, salvation 
came by gracee Paul preached salvation from carruption, 
idolatry, from the world of evil spirits, from sin and 
unbelief. The Epistle to the Romans affords many examples 
and aspects of this. 

John 

The Fourth Gospel gives the message of salvation through 
the Logos and the idea of life eternal. The conception of 
the Spirit who comes to abide in the disciples replaces the 
conception of the approaching second cominge 

There are many conceptions of Salvation in the Greek 
Orthodox and Roman Churches. They differ, but all believed 
that God is the source of salvation and that Jesus is the 
mediator. The Greek Catholics held to the mystical con- 
ception of Salvation; the Roman Church held to the juridical. 

The Catholic Church 


Catholic Salvation conceptions represent three ideas: 


ae Greek Catholic -- Salvation from ignorance,error, 
mortality 

be Roman Catholic --Salvation from original sin,hell, 
purgatory 


ce Orthodox Catholic --Salvation from mortality to 
supreme Good 


In the evangelical way of Salvation, represented by the 
reformers Luther, Zwingli, Calvin, etc. sin is forgiven through 
baptism, by the grace of God. The difference is mostly based 


on the conception of Luther concerning the sanctification idea. 
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The humanistic Salvation idea is distinctly mental ana 
morale The Unitarians of to-day approximate to this idea. 
Justification is not the beginning of salvation, but the end 
of the Christ-life. Forgiveness is an incident, not the 
essence of salvation. Jesus is a teacher, the church a 
society of ethical culture. If we compare the ideas of 
sin and salvation in our Christian religion with those 
expressed in other religions then we may say that not only 
do they appear to us as the highest, because they correspond 
to our scientific conceptions, but also that they ought 
to be so as representing the latest conceptions based upon 
the earlier fundamental religious experience. The Christian 
idea of sin is based upon the New Testament. The Jewish 
idea is found in the early chapters of Genesise The Jewish 
doctrine developed rites and ordinances. Zoroastrian imegery 
shows the conquest of Ahriman's bad forces by Ahura-Mazda. 
Hinduism built up its doctrines of rebirth and Karma and 
its ways leading to salvation from sine Buddhism spread to 
China and Japan, orn the result that the early doctrines were 
led into different channels of conceptions, among which the 
pure mysticism in the Lotus Scripture and in the Bhagavadgita 
are the outstanding expressions, best known to us. It would 
be wrong to say that the Hindu sin and salvation theories are 
less pure and high than are the Christian ones, if we take 


the best forms of each. But as to what concerns the 


personality of the incarnation of the Founder and Saviour we may 
state that Christianity possesses in Jesus Christ a divine 


revealer and a human teacher of such perfection that 


Zoroaster, Moses, and even the glorious personality of 


i ett 


Sudcha and the (non-historical) Avatar and Boddhisattva fade 


before him. That is our view which possibly may lead us 
onward to ever more intensified efforts to bring about the 


“realization of his kingdom on earth. 
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CONCLUSION 


It is the conviction of Christianity that it is 
destined to become in time the one world religione The 
history of the church and the history of doctrine show a 
slow but constant progress which ig now much better under- 
stood since early documents have become the object of 
minute investigation not onlywuatconcerns their language 
but also vintconcerns their contents and its relation to 
certain important epochs in the world's history. It seems 
that of all the numerous religions known it is Buddhism 
and Christianity which show the most steady progress. 
Religion as a whole may be destined to become unified 
in a far future, even to the extent of which men such ag 
Professor Kenneth Saunders and Professor Anesaki dream -- 
that is, even to the unification of these two great pillars of 
religious life, Buddhism and Christianity. This glorious | 
end would include the assimilation of all lesser religions. 
| But before we dare to think of such a possibility we ought 
not only to base our claim upon the ideal Christianity, 
but to take into consideration what actual Christianity is 

to-day, and what steps we must take ere our churches give 
us the right to hope that Christ may triumph among all races. 
The first step would not be the unification of the Catholic 


and the Protestant churches -- that seems to-day an almost 


impossible thing to reach. Before this can be reached 


~'g2- 


the Protestant churches will have to be unified, not only 


among themselves and in their denominations and parties, 


but also the many sects and movements to-day but loosely 


connected with it have to find their place somewhere 


in the frame in a manner which gives to them the rights 


which they claim as Christians and to the church the 


authority due to it. Modern Christian cults and movements 


are making rapid progress in our day; some of them are 


strongly organized and grow proportionately faster than 


most of the Christian communionse The influence of many 


of them, such as Christian Science, New Thought, Spiritualism, 


and others more loosely organized is far-— reaching. 


"Some of them attempt to give a religious content 
to the present trend of science and philosophy, and 
generally they represent the free movement of what 
one may call the creative religious consciousness of 
our time. 

"What follows is an endeavor in these directions. 

It is really a very great task and can at best be only 
tentatively done. . . Ground has been broken for such 

an endeavor in many different directions. Broadly con- 
sidered, William James ‘Varieties of Religious Experi- 
ence® was perhaps a pioneer worke . . The whole tendency 
of organized Christianity -- and of Protestantism more 
largely than of Catholicism -- has been to narrow reli- 
gious experience to accepted forms, but Religion itself 
is impatient of forms. It has its borderlands, shadowy 
regions which lie between the acceptance of what Sabatier 
calls the "religious authority" on the one hand and 

the conventional types of piety on the other. 

"Those who find their Yeligion in such regions =- 
one might perhaps call them the borderland people -- 
discover the authority of their faith in philosophies 
which, for the most part, have no sanctions of the schools. 

"There has been of late a new interest in Mysticism, 
itself a border-land world, strongly difficult of defini- 
tion, yet meaning generally the persuasion that through 
certain spiritual disciplines we may come into a first- 
hand knowledge of God and the spiritual order. Here are 
really new adventures in religion with new gospels, new 


prophets, and new creedSe 


necessarily move along a wide front. 
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"They may possibly fail to meet the need of 
souls. . . But since some limitations or others 
in the types of Christianity which are dominant 
among us have given them their opportunity they 
must be approached through some consideration of the 
Christianity which they have reacted. Unsatisfied 
needs of the inner life have unlocked the doors 
through_which they have made their abundant 
entry." 


A rewarding approach to modern religious cults must 
Union might be furthered 


if the church decides to take into its scheme of activity and 


worship the features which are prominent in these cults. 


These may be enumerated as (a) the creative religious con- 


sciousness of our time; (b) the psychological analysis of 


religious experience; (c) investigation of the so-called 


borderland region, which ought to lead to a renewed 


mysticism in its purity, expressed in John's Gospel and 


in Paul's Epistles. 


"Something is wanting in our worship to-daye 
Something always has been wanting -- yet not wholly. 
Else (as Emerson would say) how could we know that 
it is wanting? What is it? The celestial fire, 
the divine breath, the invisible presence, the Holy 
Spirit. Call it what you will, it is the one reality, 
without which worship is a desert waste and with 
which it is a fountain of life. Whatever the secret of 
worship is, it is an indefinable experience. it has a 
psychology, a methodology, but it wholly transcends 
thesee It will not yield to analysis or formula. 
Rare as the spirit of true worship is -- transient, 
elusive -- it is as germane to the soul as fresh 
air to the lungs, as beauty to the eye, or harmony to 
the eare Once experienced, worship will never be 
abandoned. We go through the forms perseveringly, 
always hoping that through them, in some way, the 
Spirit will return, yet seldom asking what we have 
done to lose it and how it may again be wone"™ 


le Ge Ge Atkins,Mgdern Religious Cults and Movements. 
2. Professor John Wright Buckham, Mysticism and Modern Life. 
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The mysticism of which the author of this remarkable 
book speaks is not the Pseudo=Mysticism -- may we call it?-- 
which"means generally the persuasion that through certain 
Spiritual disciplines one may come into a first-hand lknow- 
ledge of God and the spiritual order" of which we read in 
Dr. Atkins’ book. This latter mysticism is not the Chris- 
tian awareness of the presence of the divine, and the 
communion with a personal God. It is rather to be compared 
to the Oriental efforts, taught in the Yogi schools,which 
have as their goal to reach perfect mastery over the material 
body (Hatha-Yoga-s: stem); or perfect control over emotions 
and sensations (Raja-Yoga-system); or the highest among them, 
the Inani-Yoga-system, which teaches a mystic union with the 
divine very similar to the Christian, with the dfference that 
the Yogi becomes absorbed in the perfect bliss of an impersonal 
divine life, the Universal Mind (in his shratta condition), 
while the Christian becomes one with God, his heavenly Father, 
in a mystic wnion.e 

The fact that so many religious cults and movements 
outside of the Christian church begin to weaken its progress, 
can be met by the three steps mentioned,which we must wunder- 
take, if we wish to work towards unification; by a new under- 
standing of the vital necessity of true mysticism in our 
worship; and by the elimination from our worship of its 


three great does of which Professor Buckham speaks: Choirism, 


Pulpitism, and Pewism. 4 further step must be the breaking 


a 
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down of the denominational walls between the Protestant 
churches. Nowhere in all Christian countries are there so 
many Protestant sects as in America, the country of proud 
democrats. Another effort might consist in breaking down 
nothing, but rather in bridging between and over the forms 
now existing. Yet a unified Christian church cannot be 
established under the auspices of any denomination which 
has not the courage to abandon its prejudices and its own 
doctrine in favor of the whole. If a unified church is not 
constructed far above all limitations of doctrines alien to 
the genuine teachings of Jesus, then it will become only a 
new Christian sect. But surely none inside or outside the 
Christian church should feel the necessity for independent 
movements. We feel that the churches that are established to- 
day are sufficient and that they are logically centers to 
reach out and help people to the realization of God through 
the Christ within all of them. Those associated with 

| churches must realize that the church typifies but one 
thing, the Christ-consciousness in all mankind. If they 
recognize this, where can the differences lie but in the 
concepts of man's mortal mind, and not in the churche Wherein 
is one church or one society different from another? The 
disagreements existing to-day must be wholly in men's moral 
minds. See what these disagreements have led to -- the fierce 
wars, the intense hate engendered between nations and families 
and even individuals -- and all because one church organization 
or another has thought that their creed or doctrine was better 


than that of another. Yet all in reality have the same purpose 


$s eo 
for they all lead to the same place. It would not be 
possible for each to have a heaven of its own, for if it dia, 
when a member finished with his particular brand of church 
organization and was ready to receive his rewards, he would 
be obliged to spend the remainder of his existence looking 
through the maze of heavens for the particular one he is 
destined for. 

The church organizations and those associated with 
them are coming closer together, in spite of all, and the 
time will come when they will be wnited as one. Yet the 
fault does not lie wholly with the church organizations. Few 
people have awakened to the realization of what life really 
holds for theme. We find the great majority drifting through 
life, dissatisfied, dazed, crushed, or uncertain. Bach soul 
must learn to express from his own life experience, with 
purposeful definite action, the gifts that God has given hime 
"As the Father hath given life in himself so hath he given 
unto the Son to have life within himself." 

We should therefore seek not first of all the defense of 
our own favorite creed, but rather adhere to a broad recog- 
nition of the ideal which Jesus Christ has given us in the 
words, “Whosoever is not against us is for use" The great 
king Asoka realized something of this ideal, as his Seventh 
Edict shows, 

"His Sacred and Gracious Majesty the King 
desires that in all places men of every denomination 
may abide, for they all desire mastery over the senses 


and purity of mind. Ilan, however, is various in his 
wishes and various in his likings. 
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"Some of the denominations will perform 
the whole, others will perform but one part of the 
commandment. Even for a person to whom lavish 
liberality is impossible, the virtues of mastery 
over the senses, purity of mind, gratitude, and 
steadfastness are altogether indispensable." 


Also "Toleration", Edict XII. 


"His Sacred and Gracious Majesty, the King, 
does reverence to men of all sects, or householders, 
by gifts and various forms of reverence. 


"His Sacred Majesty,the King,cares not go 
much for Gifts of external reverence, as that there 
should be a growth of the essence of the matter in 
all sects. The growth of the matter in all sects 
assumes various forms, but the root of it is 
restraint of speech, to wit, a man must not do 
reverence to his ovm sect or disparage that of 
another sect without reason. Depreciation should 
be for specific reasons only, because the sects 
of other peoples all deserve reverence, for one 
reason or for another. 


"By thus acting, a man exalts his ovm 
sect, and at the same time does service to the 
sects of other peoplee By acting contrarywise, 
@ man hurts his own sect and does disservice to the 
sects of other people. For he who does reverence to 
his owm sect while disparaging the sects of others 
wholly from attachment to his own, with intent to 
enhance the splendor of his own sect, in reality, 
by such conduct inflicts the severest injustice to 
his om sect." 
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